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Preface

This kittle beok contans sixteen of the mest popular
migor Vedantic Works generally ascribed 1o the great
Sankaracharva. Their one common feature 1s that they are
all monographs dealing with either the preparator, pata to
be trodden by seekers, or wath the 1dentity with the Supreme
Self which every perfect soul feels on realising the truth
These writings contain little or no argument. for they are
meant to be no more than figerposts on the spintual way, or
sign-boards of the highest spintual ideal for genune aspir-
ants with unwavering faith in instruction like this. For such,
there is little doubt, these songs will be a source of hope,
strength and joy.

It were well to remember, however, that the truths of
Vedanta depicied in these poems are not matters of mere
farth and belief, For they relate to the Eternal Reality which
is above time, above space and above causality and yet the
inmost core of our being. The reahsation described here, 15
not a feeling got through affirmations or mystic experiments;
por is it the conclusion of vain speculation which goes by
the name of philosophy. Neither is it a2 mere theological
dogma to which a mental assent is demarded. It is rather the
immediacy of the Infinite as the Super Self in which all of
us literally live, move and have our being. When that imme-
diacy is attained it will be found that the mystic’s experi-
ences and the philosopher’s speculations as well as the theo-
logian’s assertious are all invested with a meaning only in
so far as they approximate to this bedrock of Reality. The
Vedantic method of secking and finding this Reality, is barely
touched upon here and there in some of the monographs
included in this book. The reader who is interested in the



study, is referred to my Iittle bosk ‘Avasthatraya or the
Unique Method of Vedanta’ where it is discussed at some
tagth.

A few observations with regasd 1o the nature of Reality
o6 taught by Vedsata would be welcome to readers who
read 2 beok of tils kind for the firet tiee, It is called Brab-
man ov e Infinie because it 3 aot Essited by anything. It
is Pure Being withowl attnbies, Pure Comsciousness
desiderating po ohjeet, snd Puie Biiss not derived from any
abjeet of sonse. Being, Consciousness wad Bliss are not to
be regarded as sbstracied from exisient, cosscious asd bliss-
fal catsties, but s the very essewce and basis of ail phenom-
ena which xre supenmposed oo 2 by Ignorace. The world
of piurality contaming numerous mdividual sgoes aad ob-
jeets, 18 but 5 appearance expenenced by us in the wakisg
saie, but as we pass through ail the three sisies, waking,
dreamm and dreamless sleep, quite unaffecied by these expe-
riences, our Seif as the witness of all three, must be taken o
be aopether distinet from the states and thewr contents, And
s beth waking and dream are seen to be dasly withdrawn
mto the Self in sleep which freely exbales them apamn, these
must be regarded as essentially one with 1it. From this stand-
point, therefore, the Seif is seen to be above all the states,
ever pure, ever free, and ever blissful. Having absolutely no
characieristics, its pature can be suggested to the men of the
werld only by pegation of all supenmpositions.

It need hardly be said that in order to realise this
truth, the aspivant will have first 1o put hinsself in a disposi-
fion to usderstand the suggestion by going through a rigor-
ous course of discipline in virtee of which be will be ena-
bled 1o rise ahowe ofl aftachment o partial experiences. The



vanods Steps in ths coarse are bnefly mentioned n some of
the tracts given in the earlier part of this book Detai] mnfor-
maticn on the subject must be gathered from such works as
the Bhagavadga.

The vexed question of authorship, whether all or any
of these miscelianeous works are genumne productions of
Sankara, 13 not discussed by the present writer for obvious
reasons. His one object was to present in book form some of
the most popular vedantic hymns and tracts that go under
the name of the great Acharya with such aids as would
enable an English-knowing rader to appreciate their spirit. If
this little publication achieves this end even in a smali de-
gree, it will have served 1its purpose. It goes without saying
that to appraise the philosophy of Sankara properly, a genu-
e student should go direct to his universally accredited
works, to wit, his commentaries on the Upanishads, the
Bhagavadgita and the Brahma Sutras.

Publisher’'s Note to
SECOND EDITION

This book printed during 1942 was out of print since a long
time. As there was a great demand from the readers, we take
pleasure in bringing out this second edition for the benefit of the
Seekers of Truth.

Holenarsipur Chairman
183.99 AP Karyalaya
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Minor Works of
Sri Sankaracharya
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1. Advice To the Mind

dayEd T gu
TaTeH faRary |
o T FEiae-
ErecuiEeE e M
O the busy bee of a2 mind, thou vainly wanderest
in this desert of mundane life void of flower-juice.
Take, O take, to the juice of the holy lotus-feet of
Lakshmi-Narasimha !
T 3-
TR F° Faay |
framsgimmag nei
1. Lakshmi-Narasimha is the epithet of Vishmu in his aspect as the
Incarnation, half man and half lion, to destroy the demon
Hirmyakasipu. Here it is used to denote the Highest Reality or
Brahman.
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o 1f thou wishess 1o do a service to thy lord, the
liviag svsl. then constantly worship Narasimha ; for a
A:s¢ man who wants to adomn the retlection,” adorns
the onznal.

W& RER
weHmYaIYl 949 |
gaad 3 sgfanw
frdfoar frgen =g 1R1

2 If the apparent silver in the nacre were capable
of being shaped into bangles and other ornaments, then
this life so full of suffering would be capable of yield-

ing happiness to thee.

EAfATETISa: |
ey fey frer
fawd arafy fawmmm 13N
3. Owng to similarity of form thou hast mistaken
a Salmali* flower for a land-lotus. Just see if there is

any smell or juice here. In vain dost thou exert in a
waste without flower-juice !

ArETai-aR A
EeH, e fawd |

B ————

1. The individual soul is regarded only as a reflection of Brahman.
2. The semul {silk-cotton) tree with thoms and red flowers.



STEPS TO REALISATION 3

w93 a4
ARG EFa: et
4. Thou art flitting about here, thinking these
garlands, perfumes, women and other sensual objects to

be sources of happiness ; but these, alas, would be only
occasions of suffering to thee after enjoyment just like

Champaka’ flower !
74 feais a9+ a9
T JEF 9 e |
@Y 3% 9 fE W
wmis = oR agfefs FINT

5. I shall give thee a piece of good advice : listen
to me if thou art intent upon constant happiness. You
know that everything seen in a dream is unreal ;
remember that the same is true of waking.

2. STEPS TO REALISATION
32 Tl a5 =9 TRy
Ao fadrgamafafy: s qfrcesaan |
i aRegl W s Te-
WSl awial ey fafriarg g

1. Study the Veda daily, diligently do the works
enjoined therein and offer the same as a worship to the

1. The yellow flower whose strong smell is fatal to the bee.
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Lord, but turn away from works intended for the grat-
fication of selfish desires.” Wash off all sin and ponder
deeply about the evil consequences of worldly pleas-
ures. Assure yourself that you desire 1o attain the Atman
alone and then make haste to set out from your place.

wen: vy fadiat wear wfedendia
wrie: TREGE geal Sy weweaany |
wiFerole gfefee owsa RN

2. Seek the company of the wise, secure firm
devonen to the Lord (Bhagavan), strenuously apply
yourself 1o controi of the mind and other practices,’
and then give up all ntual without delay.* Approach a

1 Of the four kinds of works enjoined in the Vedas f+e (obligatory)
ard 3fcf% |incidenial), W (interested and optional) and VT
rprefubitedy. only the first two are recommended o an aspirant of
realisaton,

2. Ths refers only to camesiness ;n seeking the company of 2
devotee of God and not to fonmal Sannyasa which comes later on.
See note on the next stanza

3. 75 (control of the mind), T3 (control of the senses), I5UA
(quiescence as the outcome of concentration on the Self), AT
(earnest regard for Vedic teaching), fAf=®" (endurance and
forbearance), and I (equammity) - are the mix indispensable
qual:fications t0 be acquired.

4. This refers to taking formal Sannyasa or entering the fourth
rehgous arder 'which 1s regarded as specially congemal for Vedantic
study, Rituals have served their purpose when mental purity is
amained and aspiration for the knowledge of the Eternal Truth has
been created.



STEPS TO REALISATION

master who has reahsed the Truth and serve at his feet
day by day . leamn for the attainment of the Ore Imper-
1shable Brahman and heedfully listen to the holy teach-
ing of the Upamshad.-
Rl faardal Ffafeny: warsiiaai
sl gfmasslsyasiaany |
warsifa favemameid: v
Tiofieaal Taals: Wewa, 13N
3. And ponder over the meaning of the holy text
that you have heard and follow the conclusion of
Vedanta® Give up vain speculation but keep in mind
the faultless reasoning approved by the Vedas.
Meditate daily upon your indentity with Brahman (the
Highest Reality). Give up pride, renounce the idea
that you are the body and stop all disputation with the
wise.*
N i s Ferdhee .
g g TRl fafreerenaT sy |

1. This is %39 the first of the three pre-requisites of illumination.
2. %3 and F3fesaT8A (reflection and contemplation) are referred to
in this Sloka.

3. Vedantic reasoning is regarded as faultless because it is based
on all pheses of life in contrast with speculative systems of
philosophy which confine their attention to facts of the waking
staze,

4. This does not of course preclude discussion with a view to
understand their teachings.
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vidrontz frwgei 3 7 907 R RY=EA-
theridrE FFTeITE Ay, v

4 Allay your hurger as though you were having
medical reatmert for a disease and eat the daily alms
2 »0u would a mediine . never hanker after a danty
dish. but he sausfied with what chance bnngs yecu.
Patiently endurz the pairs of opposites like heat and
cold Never engage yourseit in idie talk. Seek holy
indiffererce and cease taking sides whether out of pity
or contempt -

T GEEREG WAt 94 Fead
' P O ;
v e fafiammreet: fRveai
W AT Yooy T ®igan 1yl

5. Sit comfortably 1n a solitary place, stay your

mind on the Highest,” vision the Self which 1s the whole

and see how this universe 1s sublated* thereby. Destroy
all previous Karma and be not tainted by the subse-

! Take food in just the quantity required for appeasing hunger
2. Slokas 3 and 4 relate to the life of a Sannyasin longing for
real:sation.

3 Of the three means pomnted out in the previous stanzas, e
{contempiation) has got to be camed on alone in an undisturbed
place, for it is an individual spintual effort winch has to culminate
in the final illummation.

4. Swallowed up by the Se!f which 1f now realised to be the All,
the One in without a second.
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Juert Karmas by virtue of your realisation of conscious-
ness, enoy the KNarma that has begun to fructhify arnd
then anain the state of indenuty with the Highest
Brahman.

3. The Glory of Renunciation

Ay e WA

Frgrmmw 9 gfew: |
a0 T

HIVHE: TF WEE: N

1. Blessed indeed are the persons who wear only
the loincloth’ ; for they always take delight in Vedantic

1. In relanen to thewr effects Karmas or actions are ciassfied into
R/ (piled up or stored a3 impressions of actions done in previous
iives), ¥TT (meorung or future actions). and W (those which
have already begun to fructify). From the empinical pommt of view
the previcus actions of a person who has realised the truth, are
rendered incapable of fructifving, since he does not rouse the
menta! impressions to manifest themselves as actions , the portion
of the Karma which has begun 1o fructify will exhaust itself 1n life;
having no further motive the enlightened man cannot be said to
undertake future actions wiich require any further assumption of
body for the enjoyment of thew fruits. Thus ali Karmas being
exhausted, he attains fina! umon with the Supreme Self without
any obstacie. From the highest metaphysical point of view, however,
there was never a time when he was separate from the Supreme
Self: that he was bound by acts was a huge illusion.

2. The irreducible mmimum of cloth that a Sannyasin wears.
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teachings Quite content 's1th whatever food they get
by begging alms. they revel in their mind without the
least vestige of sorrow.

e a0 FFEAea:
nfagd SpeEEE=: |
wai Aefy FEE=:
FiiE=1: WY wEE: HIN
2. Blessed indeed are the persons who wear only
the loin-cloth. For they are content to take rest at the
foot of a tree and convert their two hollowed hands into
a dining plate ; they hold in contempt the highest wealth
as if 1t were no more valuable than a patched garment.
o R
AT |
T W 7 T T
#ie: Y GH]
3. Blessed indeed are the persons who wear only
the loincloth. For they wash off all idea of indentity of

the body with soul and see the Self in themselves. They
are never aware of the distinction of within, without or

intervening space.
|ARve wghen:
darRdfRagien: |
i wal 3 o
P O WA 1]
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4 Biessed indeed are the persons who wear only
the loin-cloth. For they are perfectly satisfied with their
bhissful nature and have done away with the attachment
t0 sensual pleasures. They revel day and night in Brah-
man, the Highest Reality.

TG T
it oY Y Eg: |
fagre feg iam=:
Friia: |y e TN

5. Blessed indeed are the persons who wear only
the loincloth. For they constantly mutter the sacred
five-syllabled Mantra' and cherish in their heart the

thought of the Lord of souls.” They wander about from
place to place living upon alms.

4. Who are the Blessed ?
T aguieey fifvaand |
T T iy R R
YRy waied TRwafR 1831

1. The sacred formula # =5: 9378 (Om ! Bow to Shiva).

2. The Sanskrit word literally means ‘Lord of beasts’ ; it is usually
an cpithet of Shiva who is supposed to liberate the souls from the
bonds of mundane existence.



10 MINOR WORKS OF SANKARA

1. That alone is real knowledge which pacifies the
senses ; that 1s the one thing to be known which 15 the
conclusion of all the Upanishads. They alone are the
blessed in this world, who are intent cn the Highest
Reality ; the rest are only roaming about in the abode
of illusions.

o) faferea o] e -
SofewromEET: |

T WS YO -
wagE T el = IR1N

2. Blessed are they who first of all overpower the
objects of sense and conquer the host of foes like pnde,
delusion. attachment and hatred. and take possession of
the Kingdom of Yoga . who realise the Immortal, and

in the company of their sweet-heart called the Wisdom
of the Supreme Self, enjoy themselves in the forest-

home.
= ¢ foaefatg -
RS TEdw fa: |
Hiavge favares faca
Tl faay fRsae: 31

3. Blessed are they who abandon all satisfaction in
family life, the cause of downward course’ and with

1. It 1s pot mended here to depreciate the pleasures of family
life, but only to pomnt out that realisation of the Universal Self
is a much bagher ideal of iov.
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longing for the Universeal Self freely drink of the sweet
nectar of the import of the Upanishads ; who are free
from all earthly desires and indifferent to all sense-
enjoyments, and promenade in solitary places quite
unattached to worldly things.

R TR R R
AATINAEGH: WAEeave |
FATIATT T qans
Féf wHRwwe T el
4. Blessed are they who give up the two words
‘me’ and ‘mine’ which are the cause of mundance bond-
age, and, equally unaffected either by honour or by

disgrace, look upon all things impartially; who know
that the Real Agent of all actions is distinct from
themselves and offer up the results of all their acts to

Him.
EATIEETARETEaT
dyrgeT WRefaeeam: |
SAfd: FIeRE T
o= g wfy aeisat< Hwli
5. Blessed are the twice-born® who give up the

1. God i the primary source whence proceed all our activities.
See Gita 18-46.

2. The Brahmana, the Kshatriya and the Vaisya alone are qualified
to enter the order of Sannyasa; the Sudra is promised the highest
goal if he sticks on to the service of society.
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threz cardinal desires’ and. attentive to the path of hb-
eration. ive upun the neciar-aims for the maintenance
of their body . who secratlv vision n therr own heart
the hicht, the Higher-than-the Highest Reality. known
as the Supreme Self,
T A HEH T 1Y
7w YA 9 T{eEearay |
i TeTTeaREia-
o= fREia waveag: &
6. Blessed are they who ntently meditate upon
Brahman the Pnmal Seed of all, which is neither being
nor non-being- nor being and non-being put together ;
neither great nor small. neither male nor female nor

sexless. They alone are indifferent to this mundane
life : the rest are caught in the net of repeated births.

FFATES SRFAYEER

T TOAAEEEY |
SRRTEAN A o4

FAfen deav fafraf< 181

! Desue for children, desire for wealth and desire for enjoyment
in heaven.

2. Bemg s an atmbute of empincal things with name and form
and non-being 1s s negation or unmanifested potential name and
form. The 1dea 1s that Brahman as Pure Consciousness is free from
all atmbutes which can be nghtly ascribed 1o an empirical entity
limited in tme or space.



MORNING MEDITATION 13

7. Blessed are they who find that this life is deeply
sunk in the quagmire of ignorance, that it has nothing
valuable in it and is the abode of suffering, being
attended with recurring birth, old age and death. Know-
ing its transitoriness, they cut the bondage asunder with
the sword of knowledge and realise the truth.

RIS LIT LS
WErrEaTRet: |

% Ty fFafaerasy
WA Tt fagefs e hen

8. Blessed are they who are in the company of the
tranquil, devout, sweet-tempered souls that are convinced
of the Unity of being and hence free from all delusion;
and who, with the help of the scriptures, constantly and
deeply ponder in forests upon the well-known highest
reality of the nature of the Self.

5. Morning Meditation

wia: Tl S S
fearge T ey |
TRt i
W e 79 e IR

1. This morning I think of the essence of Atman
who shines forth in my heart ; the Reality, Conscigus-
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ness and Bliss, the Goai of Paramahamsas.” the Fourth.’
I am the mdnisiele Branman which seemingly passes
through waking. dream and sound sleep every day, not
at all the agyregate of the fiv2 elements.’
wAtE TR AT
are) fawfR Fferen wg3wiw |
wfy 3fy awifmn -

w ntameS AT O IR0

> This morning I wait upon that Reality which is
beyond the reach of mind and speech’ ; by whose
favour all werds are 1ilumined and rendered expressive;
that which the Srunis describe as “not this,” ‘not that™.*
That the wise call the God of gods,” the Unborn, the
Impenshable One,* the Foremost.’

1. The Vedantic teaching 13 that our real Self is mere bemng wathout
arrtbutes, pure conmsciousness unconnected with an object, and
puxe bliss which is not the result of emjoying objective things.

2 The highest order of Sannyasins wko have realised the truth.
3 A; distinguished from the three egoes mn waking, dream and
sleep. the real Seif 15 in fact identical with these egoes bereft of
the'r egoity

4. Copst:tuents of matter and material things including the body,
the sense-organs and even the mund.

5. For the Self 1s neither a percept nor a concept, which alone are
within thewr range.

6. Qu:te unlike anything which has specific characteristics.

7. As being their very Self. 8. Not being limited by time or space
nor having aoy parts within itself, the Self is beyond all change.
9. The mvariable pre-supposition and substrate of all concepts and
percepts.
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AT 799: WHHa
T TS JeueRTeAT |
afefg SRR
Al EETm E awadd 03

3. This moming I bow down to the one who is
beyond all darkness, whose is the splendour of the orb
of the sun’ ; the Whole,* the Eternal Abode, the One
named the Super-Person’ ; that, indeed, which assumes
all these forms and in which this whole universe ap-
pears like a snake in the rope.*

WA T8 W TS 999 sl
4. Whoever eamestly recites every momning this

sacred triad of verses, an ornament to all the three worlds,
he attains the Highest Goal.

1. Even the most luminous body would be nothing if unrelated
to consciousness which is our Self.

2. The One without a second.

3. The Supreme Spirit which is beyond all cause and effect.
No personality is implied in this term.

4. The real smuff of which all forms are made ; the illustration
being that of an empirical phenomenon, should not be pressed too
far.



6. The Guru or the Master
Introductory

TSR T SR 6eawy |
wRIT W v il e g weEe
SR 3 =S Tl Wi |
WEE: QsTy IR T W I i)

1. Once upon a time when the great Acharya' was
on his way to the holy salvation-offering Kasi,’ he saw
on the road Siva with his consort Gouri’ in the guise
of the Chandala * and said ' Surah, be off ! That Chandala
Sankara in his turn spoke to this Sankara as follows :

FAIIEATE WO Sy S0 |
foam ] aefe gy o Y RN

2. O worthy Brahmana, please let me know what
exactly 1s your wish to keep away ; 15 it the physical
body from another body, or consciousness from another

1. A teacher who not only expounds the doctnne, but also persuades
others to follow hus own example :n pract:ce

2. Holy Benares.

3. The Puranas love to represent Siva ‘with his consort as wandenng
about the world in various guises to alieviate pamn and suffening as
well as to enhighten qualified souls.

4. An outcaste who was expected In those days to keep off at a
respectful distance to allow the higher classes of people to pass the
WEY.

5. The body is unreal and consciousness in its own nature is one
unplurahisable entity. Hence distinction in either case is futile.
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fir ey faftad s Svsae:
R A AT EH TGN |
g R Eay
fawisd av=isafucly wer #isd favgwm:  13n

3. Is there any difference between the reflection’
of the sun 1n the waters of the Ganges and that i the
stream flowing beside the enclosure of a Chandala ham-
let: or between the ether within a golden jar and that
within a clay jar ? What great delusion is this, which
sees one 2s a Brahmana and another as a Chandala in
this Inner Self, this one waveless Ocean of self-existing
bliss and consciousness ?

UVEHL A9 -
ATy TP A W
7 TG I ASITa]y T et |
Ha¥ 7 ¥ grgafeaty qERI Ty §-
=Sy | J fesw Teiaw wiw il

1. Sankara said ‘That Consciousness which shines
forth most distinctly in waking, dream and sleep ; that

1. The individual soul is sometimes likened to a reflection of the
sun or moon in the water and sometimes to seemingly limited
space or ether in a jar. The former illustration is intended to bring
home the unreality of soul as an individual distinct from the Supreme
Self; the latter to emphasize the really illimitable nature of the soul
as identical with the Self. The golden jar and the clay jar represent
bodies more or less pure by reason of birth and other attendant
circumstances.
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which is the one Witmess of the Universe that threads
all the bodies ranging from Brahma's down to an ant’s;
that | am, and not anything phenomenal’. Whoever pos-
sesses such firm coiviction 1s my Guru, be he a Chandala
or a twice-born one. This is my conception of a
Guru.

Toai wTes weE (STt

wd Seefirew Fryvr v SR 1
W v g ofe: gEm B R feid

wwrsy ® g ety hRw wlwwm kn

2. *1 and this whole Universe are but Brahman, 2
manifestation of Pure Consciousness all this phenom-
enon 1s my creation through Avidya (nescience) of the
three Gunas'’. He whose mind is thus firmly rooted in
the extremely blessed, etenal, Highest Reality free from
all taint, is my Guru, be he a Chandala or a twice-bom
one. This is my conception of a Guru.

s franfed fivee o= R-
faedt wg vt v FraaforemareTn o
T ity ¥ Jepd e e T
R ot ey ww o 3

1. Unlike the Sankiryas who hold that the whole Universe is an
evolutian of Pradhana or Primeval matter consisting of three
constituents known as Sattva, Rejas, and Tamas (absolute goodness,
activity and darkness), the Vedantin considers the phenomenal
world as a superimposition on the Self through nescience.
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3 He who has reaised. through the mstruction of
ms Guru. the utter unreaiity of the whole Universe, and
15 2v 21 engaged in the contemplation of the etemal Brah-
man with a naturaily calm mind, he who has bumt up
ali sins past and future in the fire of consciousness - it
15 my conviction that such a one has surrendered his
body to the mercy of Prarabdha Karma.:

a1 ferdgReaan Gt He: THel T
TE EAHeE AT R SRS Ae: |
4 wrd: fifgadaoeafadl w5 Jer w9
it frgaamet g RREm T aw . i

4, That Yogin (= mystic) who enjoys the inner
tranquility of mind as he constantly contemplates the
glistening Pure Consciousness which is directly intu-
ited as the ‘I’ within by the lower animals as well as by
men and gods ; Consciousness through whose lustre
alone shine forth the mind, the senses, the body and the
objects of senses, all void of consciousness in them-
selves ; consciousness which, like the orb of the sun, is
beclouded by the very objects which it illuminates -
such a one, indeed, is my Guru. This is my conception
of a Guru.

TETEfETeTd T A e
e Fad weraser @e gFga: |

1. Sins used here for both virtuous and vicious acts, both being
considered as impediments in the w:y of liberation.

2. See note on page 7.



20 MINOR WORKS OF SANKARA

iR Thamhite 7 T -

Fivom gzaEfRave 3 v =y TAE

5. That Brahman through a fraction of a drop of
whose Ocean of Bliss this Indra’ and others are made
happy. by contacting which in his unagitated mind the
contemplative mystic becomes extremely happy, and
by dissolving one’s thoughts in which Ocean of Eternal
Bliss one becomes. not 2 knower of Brahman, but venly
Brahman Itself - whosoever has realised his identity
with this Brahman 1s really a worthy soul at whose feet
the best of the gods how down. Such is my conception
of 2 Guru

7. The One Universal Teacher
fad wgvEAATRIge FerTd
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1. He who through ignorance? of his own Self,
sees the universe which is really in himself* as though
it were mamfesting itself outside, like unto a city

1 Chef of the gods

2. The sansknt wozd ‘maya’ denoting the principle of ignorance as
well as 1is effect. is here used for ignorance itself.

3. The Vedantic doctrine is that the universe is, in essence, one
with the Unmiversa: Self.
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released 1n 2 magician’s murror, 1n the same way as
one overpowered by sieep- isees an external dream-
worldi. and H2 who realises, on waking to truth, his
ownself without a second - to that Sri Dakshinamurthy’
n the form of revered Teacher,’ be this salutation !
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2. He who like a magician or a great yogin,’
projects, at his own free will, this universe, previously
undifferentiated like a sprout in the seed, into its present
picturesque condition with all the variety caused by
time, space and causation conjured up by Maya® - to

I This is a forceful sumle intended 10 bring home the inherent
seif-conradiction everywhere mamfested n the appearance.

2. This iilustrates how mere ignorance can produce 2 positive
deceptive appearance with all the vividness of reality.

3. This 1s the form of Siva :n which He is said to have initiated
Sankara and other saints into the highest truths of Vedanta. The
name here signifies Brahman, the Highest Reality.

4. The aspirant is to ook upon his Guru as the very manifestation
of Dakshinamuurty. Such reverence will ultimately lead him on to
the realisation of the one universal self, which now appears to him
0 vanous forms.

5. The point of comparison is the spontaneous production of an
effect without desiderating any outside material cause.

6. Brahman or the Absolute Self cannot be considered as the
actual cause of time or space for causality itself pre-supposes time
or space.
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that Sn Dukshinamurn an the form of the reverad
Teacher. be this sajutanon
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3. He whose one radiance of reality manifests it-
s2lf 1n things which are almost non-entities : He who
directiy - enhightens His devotee by means of the Vedic
text *That thou art” . and reahsing whom, one returns
not to this ocean of recurring births - to that Sn
Dakshiramurty in the form of the revered teacher, be
this salutation !
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4. He whose consciousness flows out, as it were,
through the senses such as the organ of sight like unto

+. Apart from the Reality which shines through them, these
things are unreal : they are not, of course, perfect non-entities like
2 hare’s homs. Hence the word "almost”.

2. The first two lines may be also construed as one sentence . “He
who enlightens His devotees through Vedic Texts that they are
venly tha: Brahman itself whose glinter of reality shows itself 1n
empinicai things which in themselves are almost non-entities.”
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the ight of 2 b1z lamp piaced under a pot with a number
of holes. and n conseguerce of s ight the whole
worid shovwes ielf In the consciousness of the fuorm 1
Anuw this” - 10 that Sn Dakskinamurty 1n the form of

the revered teacher. be this salztation !
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5. Deluded people 1gnorant like uneducated women
and children, like the blind and the stupid, regard the
hody. the vital air, the senses. the flickening intellect or
absolute void- as their self and engage themselves 1n

vain violent disputations.” To Him who destroys this

i. ‘1 know this” 15 a form of judgment whose contents are
worth analysing The 'I' 1s really the Pure Consciousness
which was already there even before the modification of the
mind ; 1S egoity 1§ a super-umposition on the Reality. “This’ 1s
the obsect, wholly a super-impos:tion ; not self-luminous hke
the 'I'. 1t shines by virtue of the hght of consciousness derived
from the ‘I' "Know’ represents the relanon established between
the subyect and he object through this partcular modification of
the mund.

2 Some Buddhists regard the universe as void of any reality.

3. Though rot knowing the truth himself each of them vehemently
denounces the others as 1gnorant. The inability of every one of
these disputants 1o hold his own against the attack of others thus
invanably leads them to the imvitable posinon of the non-dualist
Vedantin.
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great infatuanion due ‘o the play of the power of Maya:
- to that Sn Dakshinamurty 1m the form of the revered
teacher, be this salutation !
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6. He who owing to the envelopment of Maya is
like the sun or moon eclipsed by Rahu? ; He who, Pure
Being in his essence,’ is said to experience sound sleep
owing ‘o the withdrawal of the senses ; and He who on
waking recognises himself as having slept previously* -
to that Sn Dakshinamurty in the form of the revered
teacher, be this salutation !
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l. It is only the grace of the enbightened Guru that can dispel the
Mays of duality, the banle-field of all disputation.
2. Owing to the Mayic phenomenal envelopment, the real nanwe
of the Seif 15 not casily recognized m dream or waking. (see verse
8 below.) All the same, the purity of the Self remans perfectly
intact duning these states also just as the Sun or the Moon 15 really
uraffected by the apparent eclipse.
3. There is really no change such as sleep or waking for the Self
which is always the same Pure Being ; the apparent functioning or
withdrawal of the senses is solely responsible for our conception
of the two states.
4. This recognition would be impossible if the Seif had been really
reduced 10 nothing during sieep as alleged by the nihilists.
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7. He who reveals o his devotees, through the
blessed Gnanamudra.* their own self which keeps up 1its
self-identity through all the changing states such as
childhood and waking.” and for ever shines forth as the

*I'* within - to that Sn Dakshinamurty in the form of
the revered teacher, be this salutation !
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8. That Person who deluded by Maya sees in wak-
ing or dream, the universe characterised by distinctive
relations such as that between cause and effect, master
and property, teacher and the taught, or father and son-

1. The Jnanamudra of the mystic, ring-like symbol formed by the
thumb and fore-finger, sigmfies the wisdom which the spiritual
teacher can mmpart to the pupil. It is here intended to point out the
unique method of Vedantic contempiation on the One Reality
which as the witnessing principle in us, runs through the various
states of consciousness.

2. All the physiological and psychological elements in us may
entirely change or even dissppear altogether as in sleep or death,
but the witnessing consciousniess remains unaffected.

3. The basic consciousness which is the transcendental Ego, the
Reality on which all other egoes, the waking and the dreaming
egoes alike, are superimposed.
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to that Sn Dakshinamurn 1o the furm of the reverad
teacher. be this sawtanon '
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9. He whose eightfoid form alone - consisting of
the earth. the water, the fire. the air. the ether, the sun,
the moon and the soul shows itself as this universe of
animate and inanimate beings : nothing else than which
Supreme Ail-pervading One. really exists for those who
reflect - to that Sn Dakshinamurty in the form of the
revered teacher, be this salutation !
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10. Since in this hyman the universal nature of the
Self has been revealed, one should constantly listen to
it, think out its significance. and meditate upon the
truth and then proclaim it to others. Thus would accrue
to the aspirant indentity” with the Lord indued with the
1, This 1s one way of classifying the universe in to the subjective
and objective. The verse simply means that the whole umverse is
the manifestation of the Absolute Self. 2. The immediate

result of understanding the spirit of this hymn would be the
recognition of one’s own identity with the Universal Self.
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supreme glory of becoming the Self of all. As to the
eight-fold unimpeded supreme power,’ 1t would accrue
of 1ts own accord.

8. The One Place of Pilgrimage
“Im: RIILEIEE
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1. The Supreme peace resulting from the mind
turning away from the objects of sense, is the great
bathing place of Manikarmnika® The stream of right
knowledge is the pure original Ganges.’ | am that
Kasika * of the nature of Self-consciousness.’

1. Eight supematural powers are said to be acquired by the
Yogin : Becommg infinitely small or mfimtely great, excessively
heavy or excessively light, reaching to the most distant object,
perfect freedom of will, absolute independence, and absolute control
of everything. To a person who has realised hus 1dentity with the
Supreme Self, these are not-to be acquired afresh, for he is the
Self of all including the Yogins. 2. Literally ‘Ear-ring of Gems',
the name of a sacred pool near Benares.

3. The Ganges takes its rise from the feet of Vishou according to
the Puranas; sacred knowledge whose source is the Supreme Self
is here metaphorically called the Ganges.

4. Another name for Benares ; the word means “shining’, hence
consciousness, as bere. 5. Self-comsciousness is not being
conscious of one's self, but the Self which is Pure Consciousness.
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2 Thar in whick this magic work of the animate
ard the maramate (world) 1s invented and shows itself
as a freak of the mird, that Supreme Self which is
Existence. Consciousness and Bliss - | am that Kasika.
of the nature of Seif-consciousness.
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3. The intellect which shines forth in the five
sheaths' in every dwelling called the body is verily
Bhavani® ber self. The witness is Siva,’ the Inner Self
of all the Ganas.‘ I am that Kasika, of the nature of
Self-Consciousness.

1. The five sheaths are the food-sheath or physical body, the vital
air-sheath or hfe, the mind-sheath or perception, the intellect-sheath
or agencey and enjoyment-sheath or expenience of fruts of actions.
2. The consort of Siva.

3. The Third of the Hindu Trimity, God in his aspect as the destroyer
of the universe.

4. Siva's retinue, inferior deities in troops under the special rule of
Gmnesha, Siva’s son. Another reading is ‘WHRNSOST the all-
pervading Inner-self.
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4. Kasi indeed shines in the real Kasi' ; Kasi is the
siluminator of all. By whomsoever that Kasi 1s known,
by him verily 1s Kasi reached.
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5. The body is Kasi, the place of pilgrimage ;
the Ganges of Knowledge is the mother of the three
worlds,” pervading all; faith combined with devotion,
this is Gaya® ; the Yoga of meditating on the feet of
one’s spiritual master is Prayaga‘ ; the Fourth,’ the In-
ner self, the witness of the minds of all men, this is

1 Consciousness.

2. The Ganges according to the Puranas nuns through the heavens,
the carth and the nether world.

3. The place of pilgrimage where every dutiful Hindu is expected
specially to reverence his forefathers.

4. At the confluence of the Yamuna and the Ganges, where
every pious Hindu hopes to bathe and wash off his sins.
Prayaga is sometimes called #1¥Ua: the ‘Prince of Sacred

5. The Self which transcends all the three states of consciousness,
waking, dream and sound sleep.
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Visvesvara. If then all this 15 :n my own body, where
else 15 any other sacred bathing place” 7

9. Who Am 1?
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1. | am not the body, nor the senses, nor the mind,’
nor even the ego ; neither the group of vital airs,* nor
the intellect. Far removed from wife, children, friends,
money and other external possessions. I am the Eternal
Witness, the Inner self, Siva® Himself.

gt eday:
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1 Lord of the Universe, the epithet of Siva as the presiding deity
in Benares.

2. The end aad aim of pilgrimage and other religious practices 1s
10 realise the holy presence of God within ourselves.

3. The ongmal FTTEH rendered mind evidently refers here to
what is usually called 579 the mind in is aspect as recorder of the
sensations ; 91 ‘mntellect” which appears later op in the verse
stands for the determinative faculty of the mind,

4. Life principle is supposed to have a five-fold function in the
body.

5. Siva means Brahman, the Highest Reality of Upanishads and
not the deity of that name.
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2. Just as a rope appears to be a snake owmng to
our 1gnerance of 1ts real nature, the Atman appears 10
be a Jiva,- because of our ignorance of the nature of our
Self. In the 1llustration the snake is clearly seen to be a
rope as soon as our erroneous idea is dispelled by the
testimony of a trustworthy friend. So also by the
master’s gracious instruction’ I am no Jiva. but Siva
Himself,
AT faTeTEd
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3. In the Atman whose essence 15 Reality Con-
sciousness and Bliss.* this unreal® appearance of the
universe shows jtself through misconception just like
a dream due to delusion caused by sleep. It is not real.
I am pure, the whole. the etemal One. Siva Himself.

1. The Supreme Self. 2, The individual soul.

3. A word from the lips of an adept master wil be enough 10
rouse one to a consciousness of his real nature of the Supreme
Self.

4. Reality, Consciousness and Bliss are not abstractions, but the
very essence of the principle which is the primary source of all
reality, consciousness and bliss visible in the phenominal warld.
5. Unreal means not 2 mere phantasy but an appearance whose
sole reality is the Atman_ See verse 5 down below.
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4 [ am neither born, nor grown up, nor become
dead. All these are properties of a product of Prakrnit,’
and hence rightly annbuted to the body. Agency and
other attmbutes® belong to the ego only and the Atman
of the nature of Pure Consciousness. I am Siva
Himseif.
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5. There is no real universe independant of me ;
all external object is the figment of Maya and shows
itself m me the Secondless Self like an image in the
mirror. | am therefore Siva Himself.

1. The pnmeval matier out of which the world is evolved according,
t0 the Sankhyas.

2. It is the ego which works and reaps the fruits of its achons.
Fatlure oo man’s part to know his own pature makes him subject
10 the joys and sorrows of an egoustic life; but as soon as he
realises tus identity with Pure Consciousness, he ceases to be an
cgo.
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1. I am not the body : whence then birth or death
to me ? I am not the vital air ; whence then hunger or
thirst to me ? I am not the mind-stuff ; whence then
sorrow or delusion to me ? [ am not the ego ; whence
then bondage or liberation to me ?'

11. The Light of Lights
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Master : Which is your light ?
Disciple : The sun during the day, the lamp and other
lights by night.
1. The way of discriminating the Self and the not-self is indicated

here. The ascription of birth and death to body, and of hunger and

thirst to life-principle and bondage and liberation to the ego is
after the Sankhyas ; Vedanta ultmately teaches the umreality of

everything except the Self.
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Master : It may be s¢ But pizase teid me what s the
light by whick yeu have 1o see the sun and the lamp
Disciple : It 15 thz enve

Master : When ycu c.08e 12 or when you are not able to
see throtgh other causes '’

Disciple : It 15 the mind

Master : And wkhat is the light by which you see the
mind nself ?

Disciple : In that case 1t 15 myself.
Master : So then you are the most Supreme Light ?

Disciple : Yes, master, | am that.

12. The Eternal Consciousness

Introductory
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1. This verse 15 found with some vanous readimgs in the ‘Century
of Verses’ attnbuted to Sr1 Sankara. It 15 a summary of
Bnhadaranyaka 4-3 ; Pure Consciousness which is ultimately seen
to be the Self of us all is self-effulgent and it is in and through that

Light that everyhingelse is known to be what it i3 ; it is ‘the
true Light which highteth every man that cometh mto the wold’
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Who are you. my child * Whose are vou ? Where
are you gomng ” What 15 your mame * Whence are you
come ! Let me know all this, my bov. for I am inter-
&t2d 1n you. You giadden my heart more and more.
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1. Hastamalaka said : ‘I am neither man nor a God
nor a Yaksha ; neither a Brahmana, nor a Kshatriya,
nor a Vaisya nor yet a Sudra ; neither a bachelor, nor .:
house-holder, nor a forest anchorite. nor even a sannyasim
I am of the nature of the Self which is Consciousness
itself.”
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1. These opening verses are to be found in some recensions of the
poem. They seem to belong to some ‘Sankara Vijaya' or hfe-
account of Sankara, who is generaily believed 1o have miraculously
recovered the speaking faculty of the dumb boy Hastamalaka. In
the collection of works ascribed to Sankara by the Vanvilas Press,
Sn Rangam ; these introductory verses are missing, while a
commentary ascnbed 1o Sankara himself is appended.
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2 1 am kat Awman of the nature of Eternal Con-
sclousness’ - who ke the 2ther free from all hminng
associates’ 1s the oceasica of the activity of the mind
and the senses, in the same manner as the sun 15 the
occasion of all men’s activines.
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3. 1 am that Atman of the nature of Eternal Con-
sciousness - He of inseperable consciousness like the
heat of fire, the One immovable,' depending on whom
the mind and the senses in themselves unconscious, set
themselves 1 motion.}
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1. Thus 1s not the adjectval awareness that attaches itself to the
ego dunng waking or dream, but the substantial consciousness
whch 15 :dentical with our beimng.

2. The imiturg associates {Upadhis) of the Self are the body, the
viial pninciple, tke senses, the mind, the intellect and the ego.
These associates lim:t the Self only apparently, for as objects of
consciousness they can never affect the latter.

3. Compare the first two verses of the Kenopanishad The sun is
not the cause of men’s activities though his presence stimulates
them to act.

4. Actless, 5. Function.
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4, | am that Atman of the nature of Eternal Con-
sciousness. The 1mage of the face seen in the marror 1s
not a distinct entity at all separate from the face 1self ;
s0 aiso Jiva the image' of Consciousness seen 1n the
different minds, 1s not distinct from Consciousness
itself.
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5. 1 am that Atman of the nature of Eternal
Consciousness who leaves no image’ whatever in the
absence of the mind as the face remains by itself void

1 The illustranon should not be stretched so as to make
Jiva an actual image of Consciousness, For there is nothing
besides Consciousness for 1t to be reflected i, nor s 1t capable
of being reflected just like a physical object. The only meamng
intended to be conveyed in this and the following three verses
is this : the individuality of the Self, its plurality and transmigra-
tory nature are all unreal and its true pature will be revealed
the moment we dissociate it from the limiting conditions wviz.
the munds which are but the figments of nescience.

2. The Jiva or the living soul 15 only an mage of the Self,
as it were, in the mind or inner-organ ; the ego lit up by the
Consciousness passes for the individual soul during everyday
life.
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# | am that Atman of the nature of Eternal
Consciausnass who has neither the mind nor the senses
but 1s himseif the mind and the senses of the mind and

the sens2s,” and who 15 beyond the ken of the mind as
well as the senses.
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7. 1 am that Atman of the nature of Eternal
Conscrousness, who though one Pure Censciousness,
Self-luminous® by nature. appears to be many in the
various minds just as the one sun appears to be many in
the water kept in various plates.
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1. The m:nd and the senses bave no reality or vitality separate
from the Seif.

2. Whose Consciousness is not derived from some thing else,
as is the cace with the mind artj the senses.
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8. I am that Atman of the natre of Eternal Con-
sciousness, that the one Consciousress that illumines
the numerous minds simultaneously and rot 1z succes-
sion' just like the sun who aids through his hight the
numerous organs of sight at the samz time.
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9. I am that One Atman of the nature of Eternal
Consciousness. The sun aids through his light the organ
of sight which is already illumined by this Conscious-
ness, in the same way as the organ of sight shows the
form already illumined by the sun, but not that which is
unillumined.
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10. I am that Atman of the nature of Eternal Con-
sciousness - the One imagined as many n the various

1. Consciousness being the witness of time cannot be subject to
notions of succession or simultzneity.
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minds fickle or steady. Just 3s the one sun 15 seen re-
flected as many in differenct waters. moving and snll,
though by nature unobjectifiabie by any other hight,
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11, I am that Atman of the nature of Etemal
Consciousness - that one Consciousness which passes
through all things' but is never tainted by contact of

any of those things. which 1s ever pure and ever spot-
less like the ether.

U e S EiE
aa1 Wea gieuey asfy |
g1 SfSEm TS S
91 Sadw garite fas 123U

12. O All-Pervading One, false distinctions are
caused in you owing to different minds in the same
way as the apparent distinctions in pure crystals owing
to proximate coloured objects ; the activity in you is of
the same nature as that of reflections of the moon seen
in the waves,

1. There is nothing objective which is not related to consciousness.
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13. The Self As Pure Consciousness
And Bliss
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1. I am neither the mind. nor the inteliect nor yet
recollection ; neither the organ of heanng nor of taste,
nor of smell or sight. | am neither the ether nor the
earth, neither light nor air.' I am Siva, Pure Conscious-
ness and Bliss, I am Siva Himself.
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2. I am not to be called the vital air, nor its five
functions ; I am not the seven constituents of the body,?

nor the five sheaths of the self’ : neither the organ of
speech nor that of motion, neither the organ of repro-

1. The five so-called elements which constitute the objects of
sense are referred to here.

2. Alimentary juice, blood, flesh, fat, bone, marrow and semen
are the constituents referred to bere.

3. The five sheaths of the Taittinya Upanishad mistakenly
regarded as the self by the ignarant.
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duction ror that of excretien ! am Siva. Pure Con-
sciousness and Blss. [ am Siva Himself

T % Bwrit 7 2 s
) 49 % = gredvmE: |
7 6 7 =gt 3 w1 F ig-
frER=<ey: freis fEtsey JEYD

3. 1 am swayed neither by love nor by hatred,
neither by greed nor by delusion, neither by pride nor
by malice* I am attached neither to religious merit nor
to wealth, neither to enjoyment nor yet to liberation
from transmigraton.’ 1 am Siva, Pure Consciousness
and Bliss, I am Siva Himself.
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4. Untainted by virtue or vice, by happiness or
misery, | have nothing to do with sacred texts or with
places of pilgrimage, with the Vedas or sacrifices
enjoined by them. I am not the experience, not at all the
experienced object, nor the experiencer of the fruit of

1. The five organs of action are enumerated here ; those of
perception have already been refesred to in the previous verse.
2, The inner organ, or mind as a whole, is referred to here.

3. The Self 15 beyond the four goals of human life ; there is
nothing for the Self which is not achieved,
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acticns. I am Siva, Pure Conscioussess and Bliss,
1 am Siva Himself.
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5. There is neither death nor fear for me. I have no
distinction of caste, for I never had a father and never a
mother, in fact no birth.? I have no relative or friend,
neither a master nor any disciple. I am Siva, Pure Con-
sciousness and Bliss, | am Siva Himself.
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6. I am free from all predicable attributes,
perfectly formless, pervading all the senses everywhere.
Nor is this inconsistent, for I am neither the cognizer
nor the cognized. I am Siva, Pure Consciousness and
Bliss, I am Siva Himself.

1, The Self is sbove all laws of Karma for it is not within the
sphere of ends and means in which the indiviual selves are
enmeshed.

2. All buman relations pre-suppose birth and individuality, but
Pure Consciousness has neither.



14. The Indescribable Divine
Principle in Man
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1. I am neither the earth nor the water, neither the
fire nor the air. nor the ether. Nor am I the organs of
sense, nor the body, the aggregate of these five
elements. [ am not any one of these for they do not
charactense me through all phases of life. I am the one
well-known exclusively in dreamless sleep,’ pure Siva,
the One that remains after all these super-impositions

disappear.
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2. Neither castes nor the religious orders for me,
nor social customs and restrictions. Nor have I to do

1. Looked at from the standpoint of waking experience sieep is an
unconscious state where we are msensible both to our individuality
and to the objective world ; but from the absolute standpoint, there
i8 nether the ego nor the non-ego in sleep for we become identical
with Pure Consciousness. Knowing or not knowing anything is out
of the question from that view-pomt.
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anvthinz with concentration. medrtation and other
practices of Yoga. The super-imposition of | and mine
relating to the not-self’ bemng finally dispelied, 1 am
pure Snva alone, the One that remains after all super-
impositions disappear.
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3. Neither father nor mother to me ; no Gods, no
worlds for enjoyment of the fruits of action ; no Vedas,
no Sacrifices, nor holy places of pilgnmage. Being of a
nature which in deep sleep transcends even absolute
nothing,’ I am pure Siva alone, the one that remains
after all superimpositions disappear. :
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1. Only on identifying ourselves with the not-seif can we thimk of
ourselves as ‘I’ and relate other things to this ‘1" as *mme’. Mistaken
transferrence of the propertics of the body, senses or the mnd, is
possible only after we suppose our self as the cogmizer, which
supposition itself 1s based on the fundamental supenmposition

2. Reference 10 sleep as a state in which pothing exists is possible
only because we exist there as the Seif which 1s not nothing.
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4, | am nexther she pnincipie of the Sankhyas nor
of the Sarvas® | neither of the Pancharaas' nor of the
Jainas,* nor yet the ene postulated by the Mimarmsakas'
and others. Bemng of the nature of punty ictuited in a
special manner distmct from all of these,” I am pure
Siva alone, the One that remains after all super-imposi-
nons disappear.
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1. The Sankhyas postuiate Praknti, a pnmordial material principle
which spontaneousiy evolves :tself into all this Universe and
works out both the life of emjoyment and the hfe of liberation
for Purushas or mteliigent souls.

2. The Sarvas postuiate God as the efficient cause of the world,
who itberates souls from worldly bondage when they take refuge
in Him,

3. The Pancharatras postulate Vasudeva, God from whom the
individual souls have sprung and in whom they finally merge by
virtue of constant contempiation.

4. The Janas postulate a state of Arhathood for the souls who
attamn that state after getting rid of Karma.

5. The Mimamsakas think that practice of Karama or Vedic ritual
alone is sufficient to achieve the highest goal of humen life.

6. The Self as the Witnessing Consciousness in us all, recognized
in none of the other systems; the moment one realises this
Consciousness, he rises above all superimpositions which give rise
1o so many other views of the Self.
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5. Nerther above nor beivw. nertker inaide nor out-
side. nerther the middie nor across. nerther before nor
behind for me . for [ am the One Indivivble. pervading
even the ether. | am therefore pure Sna alone, the
One that rernains after all supenmpositions disappear.
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6. Neither white nor black. neither red nor yellow,
neither crooked nor fat, neither short nor long. Being
of the nature of transcendental Light, I am void of all

form and colour. I am therefore pure Siva alone, the
One that remains after all superimpositions disappear.
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7. Neither teacher nor the scriptures. neither pupil
nor teaching for me ; neither the distinctions you, 1 and
this world.? Essential Consciousness never admitting of

1. The ether is that which gives nse to 1deas of space ; but since
the Self as Consciousness pervades the ether iself, it 15 above all
distinctions of space. For a similar reason, the Self should be
regarded as above ail dishnctions of time also,

2. All distinctions are within the sphere of Avidya or Super-
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any sont of distinction. 1 am Pure Siva alone, the One
that remains after all super-impositions disappear.
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8. Neither waking nor dream nor deep sleep for
me : I am neither Vishva, nor Taijasa nor Prajna. All
the three being products of Avidya,' I am the Fourth’

beyond them all. I am therefore pure Siva alone, the
One that remains after all superimpositions disappear.
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9. The whole universe is unsubstantial and I am
quite distinct from 1t because I am all-pervasive, the
imposition ; even the idea that an ignorant soul is enlightened by
the instruction of a spintual teacher and attains freedom from
mundane bondage is within this sphere.
1. Waking and sleeping is only for a person endowed with a
body, senses and mind ; hence distinctions of the three states
and the three egoes experiencing them are also within the sphere
of Avidya.
2. Fourth relatively to the three illusory states ; in itself

Consciousness is above time and space and hence admits of no
Dumeration.
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Source of sumulus to all the phenomena! pnnciples,
and seif-established being dependent on no other.’
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10. How shall I descnibe the Reality well-known
mn the Upanishads ? It 1s not the numencal one ; how
then can there be a second to and other than 1t ? Neither-
is 1t alone, nor not alone ; neither absolutely nothing
nor not nothing.? for i1t 1s perfect Non-duality.

1. The reasons adduced here for estabizshing the distinct nature of
the Self are worth notng -

(a) It is all-pervasive ; that 15, imvanably concomitant with everything
else. While the phenomenal things are. constanty changing, It
remans the same throughout.

(b) It is the source of stimulus to al! the phenomiral principles :
that 1s, they never show any activity without it. It 1s itself above all
action.

{c) It is self-established ; that is, it does not require any other proof
1o establish its existence. Even proofs pre-suppose it.

(d) It is not dependent on anyting else, while every empirical
entity depends on it for its very existence.

2 When any atmibute is negated of the Self, it should not be
supposed that the negation implies the affirmation of the opposite.
For being perfectly non-dual, the Self admits of no predication
whatsoever.



15. The Boat Of Wisdom
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1. That Reality which one attains after renouncing
everything ; when through punfication of the mind by
means of sacnfice. chanty and religicus austenty.' one
has realised the emptiness of even the highest worldly
position such as that of a King - that eternal Supreme
Brahman, | am that very same.
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2. That Reality which a wise person attains after
waiting upon 2 kind Guru, a tranquil soul taking his
stand in Brahman alone, and after due reflection and
contemplation’ of his true pature - that etemal Supreme
Brahman, I am that very same.
1. These are the three external aids enjoined i the Sruti for the
purification of the mind. Compare Brihadaranyaka 4-4-22. Tapas
is not penance for it implies neither contrition nor confession as in
the case of an expiatory act. It is a self-imposed religious discipline
for the mind as well as for the body. See Gita 17-14 to 16.

2. Here is reference to the three steps in realisation, reverential
listening to teaching, thinking over it, and assimilating the truth,
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3. That which is of the nature of Bliss, essentially

the hight of Consciousness, free from the taint of

phenomenal manifestanion and void of all limitations,

that Fourth realisable only through the notion of

identity with Brahman - that Eternal Supreme Brah-
man, I am that very same.
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4. That through the ignorance of which appears
the entrie universe and disappears' immediately after
one wakes up to the realisation of one’s identity with it,
that which is beyond mind and speech, the Ever-Pure
and the Ever-Free- that eternal Supreme Brahman, 1 m
that very same. b |

TR T T |
1, This disappearence is of course purely metaphysical and does

not prevent an enlightened persen from working for the good of
the world in an empirical sense.
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5, That whole which. when every characteristic

has been negated of 1t by Vedantic Texts like Neti, Neti
{not this. not that), shows itseif to persons in profound
contemplation.’ that one, the Fourth’ beyond all the

three states of consciousness - that eternal Supreme
Brahman, ] am that very same.
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6. That through particles of whose bliss all this
universe is happy,’ that through the light of which all
this shines* and that whose will to manifest’ takes the

1. The Samadhi here mentioned should not be confounded with
the Yogic trance which abolishes all mental modes. The soul in
this Jnana-samadhi realises its identity with Brahman, and
metaphysically transcends every mode of the mind.

2. The word ‘fourth’ evidently refers not to a state, but to Reality
itself beyond all states,

3. Even sensual pleasures are really particles of divine bliss. Compare
Br. 4-3-32.

4. It is through the light of Pure Consciousness that every object is
perceived. Cf. Mu. Up. 2-2-10.

5. The Upenishads describe crestion as the result of divine will.
Cf. Tai. Up. 2-6.
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form of 2erything eise - that eternal Supreme Brah-
man. | am that very same.
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7. That which 1s the Infinite. the All-pervading,
the Source of all, the Changeless,' the Auspicious, the
Taintless. realisable through the word ‘Om’, the Form-

less. the most Brilliant One, and the Deathless One -
that eternal Supreme Brahman, [ am that very same.
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8. That, one immersed in which Ocean of Bliss,
becomes a real man, and consequent on which immer-
sion the whole of the phenomenal panorama, the play
of ignorance, would, to one’s surprise, cease to show
itself - that eternal Supreme Brahman, I am that very
same.
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l. The onigmnal word means “actionless’ ; this action covers both
change within the thing itself as well as change of place.
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9. That mar wio sernicusiv and devoutly sings this
song of Self-contemplation. or with an attentive mind,
histens 1o 1t daily. would become one with Vishnu the
pervading one, here mn this very life, for so says the
authontative Veda.
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10. Whoever takes to the Boat of Wisdom and
crosses the ocean of births, the product of ignorance,
whoever cuts asunder his thirst after sensual pleasure

by means of the Wisdom-sword and attains the state of
Vishnu, he alone is blessed.

16. In The World, But Not of It
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1. Looking on the citizens of a city, men and women
of various names and forms, well-dressed and adorned
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with gold-omaments as though he were a mere specta-
tor of figures 1n a picture gailery and yet enjoying him-
self with them - the sage whose igrorance has been
dispelled by the mitiation of the master, 1s no more
deluded’’
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2. While looking on the trees in forest whose
branches bow down with the weight of leaves and fruits,
trees which are under cover of the densest shade and
studded with flocks of sweetly singing birds, and lying
day and night on the surface of bare ground for his
couch - the sage whose ignorance has been dispelled by
the initiation of the master, is no more deluded.
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3. Dwelling sometimes in the palace of a king,
sometimes mn the mansions of the nch, sometimes on a
mountain, and sometimes on the banks of rivers and
1. The idea is that once true knowledge dawns by the grace of the

Guru. ignorance is fled for ever and can no more delude the free
sou! either with its charms or ugly features.
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somenmes 1 the hermitage of great sages who have
subdued therr passions - the sage whose i1gnorance has
been dispelled bv the mmmation of the master, is no
more deluded.
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4. Enjoying himself sometimes with boys who clap
their hands and laugh and sometimes with young men
and women, and vet at other times lamenting with old
persons agitated by care-womn hearts - the sage whose
rgnorance has been dispelled by the initiation of the
master, 1S no more deluded.
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5. Now discussing in the company of intelligent
philosophers absolutely free from worldly attachment,
nOW appreciating poetry in company of gifted poets
who are like mango trees bearing fruits of luscious
poems full of figures of speech and sentiment, and how
delighting in the company of the cleverest logicians
versed in sound syllogistic reasoning - the sage whose
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:Znorance nas been dispellzd by the imtiation of the
master. 15 no more deluded
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6. Performing the worship of God at times
through practise of meditation and at times with full-
blown sweet-smelling lovely flowers, and yet at other
ames with unsulhed leaves alone and praising the Lord
with a gladdened heant - the sage whose ignorance has
been dispelled by the inination of the master, is no
more deluded.
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7. Repeating the series of names whether of the

consort of Siva or of Siva, or sometimes of Vishnu, or

at other times of Ganesha, or yet at other times of the

bright Sun, with tears of joy streaming from the eyes -

the sage whose ignorance has been dispelled by the
mitiation of the master, is no more deluded.
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8. Bathing at onz ume 1n the waters of the ganges
and at another in the water of a well, at one time in the
water of a pond and at another in lukewarm or
extremely cold water, or at imes even washing himself
with camphor-white ashes - the sage whose ignorance
has been dispelled by the imitation of the master, is no
more dejuded.
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9. Now associating himself with the objects and
the sense-organs in waking, now dealing with objects
in the dream-state, and now again enjoying the unbro-
ken bliss of sound sleep- the sage whose ignorance has
been dispelled by the initiation of the master, is no
more deluded.
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10. Having at one time only the quarters for his
garment, and at another time wearing the most magnifi-
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cent rebe, and sometimes girding bis lomns darely with
2.01n's skimn. wise, unattached, and ssurce of dehight to
the heart of ail good people - the sage whose 1grorance
has been dispelied by the initiation of the master. 13 no
more deluded.
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11. Now associating himself with Satrva now with
a Rajasic mood, and now steeped m a Tamasic mood,
and again altogether free from all the three ; at one
time engaged in worldly affairs and yet at another time-
O the wonder ! moving about 1n the Vedic path - the
sage whose ignorance has been dispelled by the initia-
tion of the master is no more deluded.
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12. Observing silence on one occasion and en-
gaged in argument on another, at one time bursting into
laughter in great joy and at another abandoning all speech
and intently looking on what people are doing - the sage
whose ignorance has been dispelled by the initiation of
the master is no more deluded.
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13. At times dropping morsels of food into the
blooming mouths of women, and at times himself
receiving the morsels they offer, thus displaying that
non-duality void of the distinction of oneself and
others - the sage whose ignorance has been dispelled by
the initiation of the master, is no more deluded.
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14. Enjoying himself now with the Saivas and now
with the Saktas, living sometimes in the midst of the
devotees of Vishnu, and sometimes amidst worshippers
of the Sun, and sometimes again with the worshippers
of Ganapati,’ free from all differences because identical
with the non-dual essence - the sage whose ignorance
bas been dispelled by the initiation of the master, is no
more deluded.

1. In this verse and the seventh, there is a reference to the
sectarian worshippers of deities which Sankara is said to have
reconciled by recognizing them all as forms of the Vedantin’s
Brahman
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15. At one time regarding his spotless auspi-
crous Self as formless and at arother with form
various aspects due to a varety of distinctions n
the Gunas, now looking on 1t as a great wonder
with an ejaculation of ‘How is this !" and now rejoic-
ing at 1t - the sage whose ignorance has been
dispelled by the initiation of the master 15 no more
deluded.
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16. At umes looking on all as the one without a
second, Real and Blissful, through the reahsation and
coniemplation of the meaning of the Great Texts, and
free from all semblence of duality, repeating to himself
‘Siva ! Siva ! Siva !’ - the sage whose ignorance has
been dispelled by the imtiation of the master, is no
more deluded.
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17. If 2 man. after repeated daily baths in pool of
his native bhss, reaches through ment acquired in the
past. this condition of the hberated. this rest in the
Highest Siva, attainable only through the gracious nec-
tar - sweet glances of the Guru, then the wise call him
a man of great renunciation, a real yogin and a genuine
seer.



