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BOOKS YOU OUGHT TO READ
(IN ENGLISH)
1 Narada's Aphorisms on Bhakti
The book will serve as a valuable guide to those who wish
to tread the path of Bhakti or God-love, The book is truditionally
ascribed to the sage 'Narada. The booklet ill written in a lucitl utyle
and expounds the birth. growth. development, un{ohlmu"t ItUll
expression of Bhakti. within a short oomlllLBs. 'fho f;reIl.LIIll ~llt is
qnite non-sectarian and followers oC oth~r religion!! Idsll ILL'!: likel y
to find mucb food for reflection.
-

2 Avasthatraya or The Unique MethoJ of Vedanta
The first publioation on the Mothod o[ 'hu t1l1'l ~/~ lil,:tk,S of
consciousness. to wit, waking, UrEllW1l IIond Ilocil HI/'\')I. wbich our
Real Self transcends. A vu.lu:Iohlo IntrollUl:tillll til UIO IStudy (;£
Vedanta as tbe acienoe of UOILliLy.
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Minor Works of Sri S'al'.karacllrya

Here are sixteen of the 1n000L JKIJlular minor wllrl(d It9cribed
to S'ankara., with Sanskrit Toxt in l>cvlIJIILglLri 1IOl'il't, Tl'atlljlaLiuu
and abort notes elucidating all Iliflicult 1Joints.
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Vedanta

0'1'

The Scicncc of Reality

This is a work dooling with tho immtJIliu.l.tl realization of
Brahman by pure l'efloetion on the Witness o[ tho threo states·
It sets out the basis of aU religions and tho mmnillg of all experi.
ence. Faith is justified by reason, and Ethios is Ilht,~oa on firm
ground, All Systema of Thought, Eastern aml Wtlstorn, haye Leen
examined to prove the truths of Vedanta.
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The Vision of Atman
The book contains the following subjects:-

(l) The Atman

to be seen, (2) Reflection and Reason, (3) Nididhyasana. as the conti-

nued praotiml of S'raval}a and Manana, (4) Manana. further explained,
(5) Nididhyasnna. U11asana and Yoga, (6) Are S'rt.vRl}a and other
means enjoined? (7) Uolutive importnnce of the three means.
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Collected works of K. A. Krishnaswamy Iyer

Thi. book containll Leotures and Articles contributed to varions
l)6riodioals on <lifferent oco&sioos as woll al:l Unllublishell writings
of the author of the • Science of R,aUey '.
( See tlte it/side of the baclr. cover)
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INTRODUCTION

The Place of the Upanishad in the Vedas

sukla- raiurvlda is divided into fifteen s'akhas, or
seventeen S'aihas, according to different traditions.
Only two versions, however, are now prevalent and
studied by the followers of that Veda.
One Bhashya ascribed to S'ankaracarya, on the
Is'a or the Islavasya Upanishad forming the fortieth
chapter of the kal}Va version, is being studied by the
followers of the S'ankarftdvaita school. It
atso
known as the Samhilt..panisllad, because it forms part of
Samhila" the coilection of the Mantras of the Karmak'llt]{la (Ritual Portion) of that Veda, while the other
Upanish~ds commented upon by S'aT'.kara are mostly
to be found in the Aral}yakas of the Br~dllnal}a portion
of the various Vedas.

is

Subject-matter of the Upanishad
Authors of some Bhashyas antecedent to S'ankara
were of opinion that this Upanishad teaches the
combined practice of karma (ritual) and upcisana
lmeditation), especially as the mantras in it, are found
in the karma-klil,lria (portion devoted to rituals), The
author of the present Bhi'ishya, rejects this interpretation and opines that these mantras purport to teach
the true nature of Atman or the Universal Self. The
latter portion of the Upanishad, however, according
to S'ankara, does treat of the fruits of the combined
practice of karma and meditation.
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The Present Edition
English translations of the Upanishad are mostly
out of print, and those that are available, contain
few aids to the English-knowing students . whose
lack of sufficient knowledge of Sanskrit renders them
hdpless in understanding the import of S'ankara's
cnlmn(~ntary in the original.
The present edition of the Upanishad contains
the t.rxt of the mantras in Devanagari and English
lran~lati"JI together with a free 'translation of the
cormn(!lItal'yalso. A summary of the teaching of the
Upanishad, has been also given at the end. The
foot-notes.added are expected to stimulate original
thought on t.he part of the critical reader not only in
cntching the spirit of the teaching contained in the
U ,mnililmd according to s'a/.kara, but also in coordlualinf( the cont~xt!l of the Bhashya with the other
Bh".byall nllcrlbed tu lhut tcache'r, To this ('.ud also, has
been addC'lci the Ap/llnrlil' well as Ihe Index of some
Impnrtlmt Sanlkrlt word. on:urillf,( in the 13h;\shya.
I lulY.., nut relied on liar. Tik" Hllt:I"ihcd to Ananda~il'i
by the ed;"or Clf the AlIlllldnllhmllla Eclilic1ll of this
Up.uaidmrl fhr the obvious rea~()" lJliIl Ill: is is J"('('C lit
writ~r refer'rinK U9 hr. d()c~ to mlnl'iknl';\c~ arya lpage 15)
and neVC'lr aUlwers to S'uclclh,mfllldn, Analldajfialla's
guru, al the calophon in the Ananda ·.'rama Edition

"It

atre,lel.
Some of the mantrall ill lite Upanishad, are
explainer! in a dif1~rcllt way ill ulhn Bh ashyas, (on
the Aitarnyn, Tilittiriya, Gawb,pada K arika and the
llrahma-Si"ttras), and they ma]<c use of the Madhyandina version and not the K :"l t)va version. We find
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no explanation for this diflerence of interpretation.
Some critics therefore doubt whether Adi-S'ankaracarya may be rightly regarded as the genuine author
of this Bhashya, The Appendix would be of some
help to the critical student in coming to his own
decision in the matter.
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(OMM~NTARY)

S'IU S'ANKARA'S INTRODUCTION

t. The Mantras are not ancillary to Karma:
The • hlnv;tsyam' and other Mantras!, are not utilized
in hflrmas, for they reveal the real nature of the Atman
who is not subservient 51 to karma. The real nature of
Atman is (that He is) pure-, not hurt by sin4-, oneil,
eternal", bodyless, all-pervading etc., as will be
explained? (verses 7, 8). And as that conflicts with
Karma, it is only reasonable that these (mantras) are
not utilized in Karmas.
I. These Mantras are to be found in the fortieth chaplrr of the' Viljllsllneyi Samhitll'. The Mantras in the previous
,-hapters, are meant for being utilized in performing Karmas
(religious rites). The mantras of this chapter, however,
arc not such.
2. Some things subservient to Karma, are also taught
hy certain mantras; but this Atman is not to be treated
1111 such.
3. Free from Avidya.
4. Unaffected by good or bad deedll since He is above
ull activity.
5. Non·dual.
6. Beyond time.
7. This will be further explainerl in the next para.
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2. Why Atman is not subservient to Karma :
It is evident that the real nature of Atman of
this description, is not (something) to be produced,
to be transformed, to be reached, or to be purified, or
of the nature of an agent and experiencer 1 , in which
case it would be subservient to some acts. Further
this is so because all the Upanishads exclusively aim
at examining and determining this - real nature of
Atman.s And the GJtas s and Mokshadharmas& purport
to teach this Reality (alone).
Therefore Karmas have been enjoined (in the
Vedas only by) conceding that Atman is many (in
number), an agent and experiencer etc., and is
impure and affected by sin and so on as conceived
1. Things subservient to Karma are known to be of
four kinds: (1) To be produced (UtPlJdya) like the pur(JdilSla
(sacrificial cake); (2) to he got bV transformation (Vikarya)
like curdl; C:i) to he reached (prl1pya). as for instance:
a village; (4) to be ceremonially purified (Sa,iuki1rya) like
paddy.
Jlva or the individual fioul is the agent who
performs Karma. reaps and experiences the fruit of his
action (Kartr. BhDklr) and is therefore necessarily subservient
to Karma. SBh. 1-1-4; nr. Dh. 3-3--1; Tai. Bh. 1-12.
2. They do not and cannot enjoin any Karma after
knowledge of the true nature of Atman has dawned to one.
Kormtls and Upilsanils are also taught in the Upanishads;
but their main purport is to teach that the highest good ill
attained only by means of the knowledge of the real nature
of 4tman.
3. The seven hundred s'lokas of Vyasa which are now
collectively known by the title BhagavadgJtll. S'aiikaracarya
Ules the plural form while referring to them.

4. The teachings of Bhishma addressed to Yudhi·
Ihthira.

SIU ~ANKARA'S INTRODUCTION
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by the common view'. l~or those that know the truth
about the qualification (necessary for the performance
of karma), tell (us) w that whoever is desirous of
the fruit of k:nma seen here such as the spiritual
Rplelldour of a BrahmaQa, and (fruit) unseen S such
lUI heaven, IUld thillks of himself thus 'I am a twicebom one nlHi do not suffer from any disqualifying
defect 11I(:h ClS being one-eyed, hump-backed· etc., .lucb" Ollr. (alone) is qualified for karmas. 1I

:i. How these Mantras desiderate a commentary: Therefore, these mantras, remove the innate S
if.(lIorance (of a person) by revealing the real nature
of Atman, give rise tn the knowledge of the unity
of Atman, which is the means of destroying grief,
delusion'and other properties incidental to Salhsnra. 7
1. But this is not the correct view, being based on
erroneous mutual superimposition of the Self and the
nOI.Hclr. See Introduction to the Sutra-Bhi1shya of S'ankara.
The V(:das enjoining action of course, do not lay that the
multiplicity of .\tmans or their agency, is real. They simply
,'unn:de to the common view.
2. See'S ahara Bhl1shya' on 6-1-25 up to 42.
IUl

a.

To be enjoyed after death.
'Klit]atva', 'Kut]itva' is another reading. KUt]i means
having a withered forearm.
fl. These qualifications necessarily pre-suppose igno.
ntne:" of the true nature of Atman.
4.

ri. PJ'r-vailing before one seriously enquires into the
real nl\turr. of Atman. The reading • Svabhavikam ajiianam'
I. prr.fr.mble to • svabhavika-karma-vij9lam
J.

,. TheBe evils are only due to the mistaken transference uf l)rupertics of the not-self to the Real Atman who is
ever-free f .. OUl them.
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4. So we shall briefly explain these mantras,
since they satisfy as stated above. (the requisite
preliminary considerations for a commentary, to wit},
the person qualified (to study), the subject-matter,
relation, and the fruit (of enquiry). 1

1. The real nature of Atman is abhidheyam, the subjectmatter of the Mantras. The removal of evils incidental to
mundane life, is praYiJjanam the aim in view_ One who is
sincerely desirous of achieving this aim, is adhikl1rin the
one qualified to enter upon this study. That these mantras
studied do produce the result aimed at, and do not form
part of the Karma-kaQQ.a, is their Sambandha, relation.
These four preliminary conside'rations which every literary
work should necessarily satisfy, are collectively called
Anubandha-Catustliaya.

THE UPANISHAD
DEVOTION

TO

JNANA

t~r~rP.lfw.:~ ~ q~tli9i atT~f ~ I
it" ~~" ~~htl 'II 1N: ~f~ \f~'l. I' ~ II
I. 1\11 this - whatever (there is) on this earth,
",,,viII/{ (or not-moving) - has to be enveloped by the
It II Jr....
Therefore, protect (thyself) through renuncinlillll . Covet not anybody's wealth (or covet not, whose
ill wealth? )

5.
rllll~);

I sIll.

(The derivation of this word is) '1 shie (to

iii Ii (ruler). Because He rules over all, He is ft.

1." , (by that Ruler). The Ruler is the highest Lord, the
1\1111<111 of everything; for He rules over everythill~, lJ(·ill~ the self of all beings as the inmost Self.
So '1/'0 ur hy that Ruler, by Atman as He is, Vi'uyam
.huulc! hr. c:uVt.:reu. What (should be covered)? !dam
larvam, .lInt ki'i'tca jflp,atyllm, all this whatever (there is)
rnuvlllH Oil tilt.. l'Z'rth ; all that should be covered by It,
the Ruler nil J Ir. is; should be enveloped by the real
AtmKn,tbr. Rulr.rlls the inner .Atman lll with the idea 'All
thl.l. mYlr.lf'. All this which is unreal, movables and
1'r.1l1'

.-.. .- ...

-.~ -

1. A.

cnrllI'.I'~c1 with the pseudo-selves like the body

"lCl., wlch whkh iJ(llorant people identify themselves.
nUh. la ~22.
2, Not AI h., "PJl~RrII, not :1S the hody, senses etc.
:1. Tile wonl JaN'" (movillg) i!l illustrative and includes
the creature. nOl-moving Iud. as plants.
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immovable, should be enveloped by the real Atman I ,
the really real I! , in His nature. Just as the circumstantial
bad odour of sandal, agaru etc., due to moisture!! etc.,
produced by the contact of water or other (liquids), is
covered up (and overwhelmed) by their own real
sweet smell (manifesting) through the process of rubbing them. In the same manner, indeed, the world
of duality of the nature of agents and experiencers
etc. superimposed upon one's Atman by natural ignorance~. The word Jagatyam means on the earth; and
that word being used illustrativelY (includes all
the world), and so should be covered by Reality.
The meaning is that all this bundle of effects,
known as name, form, and action Ii could be renounced
by contemplating on the really real Atman. 6 One
who is thus engaged in the contemplation of the
lSIvarf'itman, can resort only to the renunciation of the
three desires': of son etc. and not to karmas. B
1. 'All this should be covered by Atman ' means that
the unreal world must be recognized in its real nature as
Atman.
2. In contrast to the seemingly real world.
3. The bad odour does not really belong to sandal.
4. The ignorance of identifying oneself with the body
etc., is natural, not acquired like the true knowledge of
Atman.
5. The Brhadlira1Jyaka Upanishad (1-6) recognizes three
component factors of the universe; name, form and action.
When only name and form are enumerated, (Karma) action
should be supposed to be included in Rupa.
6. Renunciation consists in_seeing the apparent world
as essentially one with the ~eal Atman, its substrate. This
real Atman is the same as I s,varlitman in the next sentence.
7. The three lsha1JliS (desires) viz., desire for sons,
desire for wealth (of this world and that of the worlds of
the gods) and desire to attain other worlds such as heaven.
See Br.Bh. on 3-5-1.
8. Karmas are for those who have the three desires.
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1

6. Thercfore, (protect yourself) by tyakta ,
that i", hy rctlllndatioll.
For, a son abandoned
or d,."c1, (lr n NI'rvant (s., ahandoned) cannot protect
OIlC, Mince hr. iN lIot rr.laH~d to one. Hence, the only
rn"Jmin~ (po""ihlr) iN by 1l~1I1I11ciation, '·BhunjflhCih'
m~""11 prulrl·I. (lhYMdf).

Hlylnl thul rcmnIlIH:r.cI (nil the three) desires,
.... not, L10 not cherbh lmy desire (Grdhim) for
Wllhh I du nuC de.ire nllybm/y'J wealth, either of
othere or yuur uwn i thl,. t,. the Illealling. ~In the
'.prf•• lnn ." " ,IJ'f' .wit' ) ,w;1 iN n tncaningkss particle.
7.

ltIay iuterpret tlw scntence thus):Why? }(a.rya .wit (whose, pray?) is used
in lhr. ~rllse of (nkslu/JO) an objection implying
denial. There is nobody's wealth, which could be
c.:()vct(~d.
The meaning is this: Everything has been
rrllo\1ncl~d by contemplation on 1s'vara with the idea
• All is is Alman alone'. So all this is of Atman's
Illn",., and all this is Atman alone. Therefore, do not
cilrrisla an y desire for an unreal I object.
()I' ( \H

(!HV,.t HOt.

t"

DEVOTION

TO

KARMAS

8. Thus for the knower of Atman, this is the
(first) teaching of the Veda, that (one's) self should be
protected" by becoming devoted to the knowledge of
Tyakta according to grammar, may mean as a passive
paJ'ticiple, 'abandoned' ; but here it means as an abstract
nOlin, tYi1ga, abandoning or renunciation.
2. The phenomenal world is but an appearance of
1\ tm an, and as such is unreal in itself.
:1. Atman is protected only when one has renounced
all rxlernal desires, and taken one's stand in un-interrupted
dr.volioll to self-knowledge.

Is'XVASYOPANISHAD

Atman after renouncing the three-fold desire, (the
desire) for a son etc. And now for the other who is
pre.occupied with the not-self and therefore unable to
know the Atman, the (next) mantra teaches this :-

~

•
~4\~q~ij~~: I
~~ ~CfF.l ;n;:q~~sf~ if efi1f ~q~ if~ II ~ II

2. Only doing Karmas here, one should wish to live
a hundred years. For you, a man thus (wishing), there
is no other way whereby Karma would not cling to you.

9. Only doing, performing Karmas like Agnihotra
here, should one JijJVish~t must wish to live (satam
samllh =) for the period of a hundred years, (years)
hundred in number; fOT that much is the longest life
ascertained for man. Therefore, by repeating what
is already known, this is enjoined (here) that, should
one wish to live a hundred years, one should do so
only by doing Karmas_'·
F or you, ~ man, now that you think that you are
only a mati \ (for you) wishing to live thus, in this
manner, there is no other way than this manner of
continuing to do Agnihotra and other karmas, (no
other manner) by which wrong karma would not
cling to you; that is to say, (by which) you would not
be contaminated. Therefore one should wish to live
by continuing to do Agnihotra and other karmas IJ
enjoined by the S'astra.
1. The imperative suffix is seen in connection with the
verb • should live', the injunction only stresses the performance of Karmas.
2. And not the real Atman as you reaUy are.
3. The Nitya (compulsory) karmas only. and not
secular acts, are meant by the word Karmas. See Appendix
for another interpretation of this verse.

r-.1t'lI'A'

( " ' I 'II :.ITIOl'l \II'
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10, (( "'i,., /;'111 .' ) nil' how is it known that in
chI' .tnl'viuu" 111,1111"" ckvolion to knowledge of Atmar...,
hR" hr.'" ,,,"..:11, '" ;1 "\{lIlllYa~ill, and by (this) second

(mlnern),

."",\I"icoll'" karmas, (has been taught}toone
h' 1'.. 1' ')Iat (devotion) ?

who I. 11111

( /1",/ Jf:

This is the answer: Do you not
Ju ana and Karma
,UI 1111 cldy siaown t, (antagonism) which is unshakable
lik., a 1IIIIIIlItain?~ Here also it has been said' Whon C"I' should wish to live, (should do so) only by doing
"armas' And also (it has been said in the first mantra)
• All \ It i=- has to be enveloped by the Ruler; therefore
p'"II,n:& thyself by renunciation, covet not anybody's
\\Tal'h.'4 'One should not long for life or death;
(1I1If') :,\t(mlcl go to the forest; this is the (right) path,

,lntl, ...

)

I,,',",III' alltagonism between

:t ',

I. That karmas are enjoined on one obsessed with
till' r.IIIJlirical notion that atmans are many. and are agents

,,' ,In ion etc. and that 'Is'avasyam' and other mantras
..... IJln~" to reveal the unity, non-agency etc. of the real
, \lllHlII
this was the theme of the Introduction,
:!, For an alternative interpretation of this verse, see
"ppendix.

:t 'Karma' according to a reading,
4.

Obviously this cannot be meant for one who should
karma throughout one's life. For karmas have beeo
I"lIjnillcd for one who aspires for longevity. w.hile for those
wlln an: desirous of release, renunciation of desires alone
hllH J,1~ CIl recommended.
I'c~rr(lJ'ln

]0
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and one should never return from thence (?)". In these
words sannyasa has been enjoined. Besides the difference in the results of the two (paths)' will be stated
(in the sequd)·. 'Only these two paths have come out ;
first the path of action alone, and afterwards, renunciation of the three desires by way of nivrtti \beating
back or renunciation)'.' Of the two, sannyasa alone is
to be preferred l?). 'Nyasa alone outsrtipped the other'
(M.N.21-2) is the text in TaittirIyaka. By the revered
Vylsa, teacher of the Vedas (also), has been taught
this final conclusion to his son lS'uka) after la long)
critical review in this and other (s'lokas). 'Now these
are the two paths on which the Vedas have taken
their stand, Dharma (duty) of the nature of Pravltti
(engagement in action), and Nivrtti (of retreat) as an
alternative.' (Mo. 241-6). The distinction between
the two, we are going to show (in the sequel)
also.
THE REAL NATURE OF ATMAN

II. Now this Mantra is begun to disparage those
who are ignorant (of self-knowledge) :1. Tbis quotation has not been traced out by us. The
reading in the S"tra-Bhiish,a is QROlIIiIl/~ '" ~ I
<I;l)
(SBh. 3-4-40, p.452) bas been adopted
(omitting '~':lqf.l'!<l) II

'! S"~'!~~ II

2. See Verses 7, 10.
3. This same quotation, untraced , is to be found in
Br. Bb. 4-5-15. This i. perhaps from some S'ruti, only the
drift of the text being g iven in the Bha shya. The Ifk/I
explains • imunishkfilntatarau ' in two different ways in these
Upanishads.
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3. Those worlds Asuryl1h (Ii t for amras), are enveloped by blinding darkness. Whosoever are those that
kill the Atman, they go to those (worlds) after
depal·ting_

12. 'Asurylih' : Compared witb the state of being
Paramatman without any distinction, even devas and
others are asuras'; the worlds belonging to them are
asurylih ,fit ror asuras)_ The particle 'nlima' in the
text is meaningless. Those l~kas, the rruits of karmas;
lakas (literally worlds) are births, so called because
they are experienced (lokyantt); (they are) enveloped,
covered up, by blinding darkness by ignorance or the
nature of not perceiving (the truth). To those (lokas)
down to the stationary (creatures, such as trees)" they
go after departing, after giving up this body, (births)
, corresponding to their karma and train or thought."
Whosoever are men that kill the Atman. Atmahanah
means those that kill the Atman.

13. (Question:-) Who are they?
(Answer :-) Those (janah) men who are ignorant
(of Atman).
1. For a variant of this verse see Br. 4- 4-11.
2. Asuras as contrasted with delJas, are so called because
they are always selfish. • Asushu ramanlz iti ' (they delight
in their sense-enjoyments) is the derivation of the word.
3. The result of karma combined with Upiisaniis
extends up to the Brahma-/Qka; that of prohib ited karma
goes down to birth as a stump of tree. All this is in th;
sphere of ignorance nf } ·~an. (SBh.1-1-4.)
4. Kalka 5-7.
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(Objection :- ) How do they kiII the eternai
Atman ?'
(Reply :-) By vielirog the actually existent Atman,
on account of the defect ofignorance. (To explain :-)
Those persons (jan llh)' who are (under the influence
of) the natural bent of mind (PI' !l krtah) are said
to be Atmahanah (killers of the Atman) hecause the
causal efficiency of the actually existent ,\tman, vi,e;.,
tbat of intuiting tone's nature) of being, undecaying,
immortal etc., is veil(d as tin the case) of one (who
has been) killed. It is indeed by tb at fault of killing
their Atman that they ceaselessly go round and round
in the mundane life. •
14. What is the real nature of the Atman, by
killing whom the ignorant whirl round in mundane life,
and contrariwise tbe wise non-killers arc released?
(This is) answered (below):-

ar.r.re;;i;

'{;ruT ~>lt

~~.tr 311~~~ I
1. The objection is • what is the meaning of saying
that the ig norant kill the Atman who i. deathle •• 1 '
2a The word 'janlJlt· used for men · here, is derived
from the root 'jan· (to he born) ; it hints at the numerous
births of 'he ig norant who ha\'e to suffer from the evils
resulting from their wrongful deeds.
3a "Every ignorant maD, veils the real direc tly known
..\ tman, and takes the not-self to be h is .elf and kill.
that newly accepttd jilman also through the performance
of good and bad deed. , and takes up another new lilman.
He kills this at man again and accept! another and so on. So
every ignorant person i s a killer of hi. Htman. So far as tbe
really real Atman i. c()ncerned , even this One i. killed as it
were in every way through ignorance; for the perceptible
result of His existence i. not available. " GBh. 13- 28.

4]
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~fa

II \l il

4. It is unsbaking, one, (yet) faster ,ban mind.
The deva. could not overtake this ; for it went (even)
before (,hrm). Staru:ling .. s it doe., It outruns (all) olher
runners. In It, MIl/oris,vDR allo'. (or Bupports) waters
(activities).

15. The Paradoxical nature of Alman: (The
compound word) Amjot ti~ to be dissolv~d into) Ra ~jat.
The root rjr signifies shaking and shaking means
movement, deviation from one's state. It is free
from that; that is to say, It is always uniform in its
nature. And It is One, in all beings". It is javI10h
faster than the mind characterized by volition etc.
(Objection :-) How is it that this (sdf·)contradietory statement is made?
• This is constant,
unmoving and yet faster than mind! '
(Reply :-) This defect is not (applicable here),
for (this is) consistent (according as it is) condition~d
or uncondition~d by all associate. Of the two, in its
own aspect as unconditioned by any associate, it is
said to be 'unmoving and one '; and in so far as it
accommodates itself to manas, the inner organ',
the conditioning associate ch •• ractedzed by volition
and conception, tit is moving fast)<. tTo explain :-)
1.

cr. K ".

2.

Or in ilSelfOne without a seconrl , the Absolute.

2-21.

S. The word Manas is used in two sens~s ; 'that aspect
of the mind which wills.' or' the mind as a whole. '
4. Appears to move, just like the rdlection of the
moon in a shaking wave of water.
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It is well known to all that mind is the (astt'st,
since even while it is within the body here, it can reach
in a moment to such distant regions as the Brahmalcka by a single act of volition_ Now when this manas
quickly reaches regions like the Brahma.loka, the
reflection' of the consciousness of Atman strikes one as
if it had already arrived there earlier. Hence it is
said that Atman is faster than mind.

16· This one, not even the devas ; - here 'devas'
means senses such as the organ of sight, because
they shine. (Even these senses) could not overtake
this (essential principle of Alman), the subject-matter
of the present discussion, could not reach It. The
mind is fasler lhan these (senses).· (Their activity)
being intercepted by the function of the mind, even
the reflection of Atman cannot be objectified by the
senses"; (for, this Atman) had gone earlier' than the
fast mind; for, it is all-pervading like the ether.
17- That essence of Atman, all-pervading, free
from all features incidental to sa.;,S1lra, being really
changeless in its unconditioned nature, appears in the
1. It i. this reSection which induce. the ignora nt to
mistake the mind itself for thdr own Self.
2. The activity of the sellSe8 presupposes the function
of the mind. When the mind itself cannot objectify Atman.
it goea without saying that these cannot objectify Him.
3. It ia only Atman's semblance or r eflection in the
mind that is fleeter than the senses. Alman Him.elf being
aU-pervading i. already there of course where the &enses
have not yet reached.
For the nature of CidllbhiI••
See SBh. 2-3-50.
4. Though in fact there i. but one Alman free from
aams ..ra in all bodies. See GBh. 13-14.
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eyes of the ignorant, to undergo all the changes incidental to sarilsara, due to limiting associates, and
to be diverse' in respect of the individual bodies.
This (the sequel of the mantra) nOw relates :
It overtakes, goes as it were, beyond all other
runners such as the mind, speech and the senses
which are altogether different in nature from Itself.
tThis) significance of the particle 'iva' (as it were),
(the mantra) itself by saying 'while it is standing';
the meaning is (it appears to overtake them) while
being really changeless.
18. In It, while the essence of Atman, of the
nature of eternal' consciousness is, Mntaris,von" Vn,u,
so· called because He moves in mid-regions (MlJtori
antoriksht .,vayoti) who is of the nature of the activity of
all living creatures, by whom are supported all bodies
and senses and in whom they are woven as warp and
woof, and who is called by the name of 5I1tra', is the
supporter of all the universe- that mltaris'van allots
1. For C SarvavylJpi' there is an alternative reading
'&,voaiipi ' (alway.). The purport tben would be that
Atman is Dever touched by "Soffull,ic properties. Performing
karmas to assume bodies in other lives or other worlds.

and undergoing pleasurt'S and paina - the.. are Samsiiric
properties.
2·

That Atrnan is really changeless.

3.

The Cosmic Presiding Deity known by the name of
SUtrlllman. · See Br.3-7-1. 2.
4. PrIl1J" (Apar" Bra/1m,,) i. called J'llyu or SiiITll/man
in Hi. capacity of presiding over activity while in
His aspect of consciou.neas He i. called H iratlyogarhha.
Sec Br. 3-7-2.

(5
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the waten', movements of living beings like Ag"i,
Aditya and Parja1'Ya - functions such as blazing up,
burning, shining and raining. Oc aadhati may mean
·supports'. For there are S'rutis such as .• The wind
blows ill fear of this • Atman ' (TaL 2_B)·.n The
purport is that aU movements of bodies and senses,
take place only while the substrate of all, of the
nature of Eternal Consciousness is (prescnt).
19. The Mantras are never tired of saying the
same thing.' So (the next mantra) states again what
has been already stated ill the previous mantra.

iJ~4IRt iJ€tOl~ i'I~{ iJ{f;~ I
iJ~;;ff~ w.T'!l' iJ~ .~ ornm:

II

~

II

5. It shakcs~ It shakes not; It is far off, I t is neal' ;
It i. within all this, and It is outside all tbis.

20. That Reality of Atman, the subject· matter
in hand' shakes, moves; a nn that very principle in
itself does not move. The meaning is that while It is
motionless in itself, appears' to move. Besides, It is
1. Karmas or Vedic acts SUcJ1 as Ag ojhli tra, are performed with the help of Soma, ghce, milk and other
liquids. Henee the word apab ' here is a transferred
ep ~t het for Karmas .
2· This text explain. tha t the blowing of the wind etc.
takes place only on account of tbe presence of Atman
there.
The function of Sutrittman is also due to thio
presence. See Bhg. 9-19.
S.. ~amita~ is likeness, doing the same thing twice.
Sec S".Bh. J ai. S. 10-8-63.
4. 'It' refers to what is being treated of in the present
case, i.e. Atman..
5. Because of a conditioning associate.
C
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far off; appears as though It were far off, for It
cannot be reached even in a period of hundreds of
crores of years by the ignorant.' t' Tat!vantike' is
to be split up into) 'tat' 'u' 'antike'. That very (Brahman) is quite uear ' to the knowing, for (It is their
very) self. Since the S'ruti says, • That which is the
inmost Self of all' (Br.3-4-l). It is not only far and
near; It is within, inside all this universe consisting
of name, form and action ' . And It is also outside
all this, for It is all-pervading like the ether. Being
unsurpassingly subtle', It is within; It is without any
interstice since the teaching is 'He is Consciousness
through and throughO' (Br.4-5- l3).

~~i! ~,*fil1 ~(ll;:T.fT~;:~<n~~ta I
~~~!1 "USSi''iT;f

ijtU

il ~~a

II ~ II

6. Who, however, Bces all beings in Atman alone,
and (sees) ·'.tman in all beings, (he) thence despises not.

21.

That mendicant who wishes to be released o,

1.

For, they have an extrovert outlook.

2.
3.

Mu. Bh. 3- 1- 7.
Br. 1-6-1.

4. Being super·sensuous. That which can he objecti.
fied by the senses is gro.s. There i. Ilothing suhtler than
Atman. Ka. 3-11.
5.

Pure Consciousness of Atman i. not interposed by

anything anywhere in its essence; for it ill the AIL

6. Why this epithet i. inserted here i. not intelligible
for, it i. the enlightened person alolle that sees the same
Atman in every being and not one who wishes to be relealed
(Mumukshu).
3
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sees (anupasyati), all beings from Avyakta' down to
unmoving (creatures) in .i\tman alone, that is to say,
does not see them as distinct from Atman - and in
those very beings (sees) Atman (thus) - ' in the same
way as I am the self of this body ' , the aggregate of
body and sense~, I, the Witness' of all modifications of
the mind, conscious, alone, attTibutrless - in this very
form J myself am the Self (of all beings) from Avyakta down to the unmoving \creatures)' - he who thus
sees the Atman without specific features' in all beings,
he does not thence, by virtue of that vision, despise ;
does not feel revulsion.
22. This is only a restatement of what is itself
already known. For all revulsion comes about to him
who sees something base other than himself. For
one who sees Atman alone absolutely pure, without
anything interposing, there is no other thing which
would be the occasion of revulsion. Therefore it is
already known that he by virtue of that (knowledge)
alone" despises nothing.
-I .-The word • anupas'yati' i. usually explained by
S'aiikara elsewhere as 'sees in accordance with tht: teaching
of the S'a:stra and the teacher. t
2. Avyakla is the unmanifestcd , undifferentiated world
as a whole. Alman conditioned by it, is perhaps meant here.
3. Thi s word could be omitted since it is already
comprehended by the term' Kliryakara1Ja-sanghlila'.
4. This is a reference to 8 vetiis,vatara Bh. It is this
Witnessing Atman that is the real Self nf all beings.
5. }i tman is (nirllis1uha) without any specific features
inasmuch as He cannol be classed with any of the objective
categories sach as substance, quality, action, inherence.
genus and species.
6. This is the necessary result which follows from
enlightenment. Thi s enlightenment is pointed as the c onsc~
quence of DhYiina. roga in the Bhagavadgltii 6-29.

'iJ
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Another mantl'a also says the same thing :1

~ wt~ +l.(l~qr~'!I~~O\ij: I
(I;{ ~ m~: ;ji: llO';ji I!;Wl~~m:

II

~

II

'I. Where aU beings have become Alman alone to
the knower, there, what delusion, what grief (c an the re
be) to one who sees Oneness ¥

23. • Yasmin sarvii Qi bhiilani '. • 1"asmin' (in
the verse) may be interpreted as 'in which time' or
in which Atman already described' j where all those
very beings' have become Atman also, by the vision
of the really real' Atman, have been transformed into
Atman alone", there at that time or in that litman,
what delusion, what grief (can there be) ?
24. Grief ' and delusion, the seed ' of desire and
action. would b efall to an ignorant person, but not
to one who sees the Oneness, pure like the tclear) sky.
1.

That an enlightened person has no saril saric defects.

2. This points Out that the result follows simul.
taneously with the dawn of enlightenment.
3. This is to show that there is no manifoldness in
Atman at any stage.

4.

From Avyakta down to unmoving beings.

5. Eody, SCnsf'S etc. a re fancied atmans : the Supreme
Atman or Lord is Ihe really real ,\ tman.

6. During the ignorance slage, manifoldnes8, viz ., of
various sentient and insent ient beings, seem to be facts, like
appearances in a dream. But on enlightenment. these
appearances are all merg ed into the one Atman without a
second.
7. 'sroka' has been interpreted to mean kama in
Br. Bh, 3-5-1.
8. The cause.

20

Is"AVASYOPANIS!lAD

[8

By questioning the possibility of gricf and sorrow
the effects of ignorance' by (the rhetorical interrogative) 'What delusion, what grid?', the total eradication of all sa';lsara with its cause has been shown
(to be a necessary consequence.)
25. Of what nature is this Atman in himself,
tthis Atman) who has been spoken of in the preceding
mantras? This is being explained by this mantra :"

q~~'J!iq~q"<4!!f-

qmm~ ~ql~1{ I
if;fq~;:ftIft tjft:~: ~-qi~_

~~l~tj'ms~l~ oq~~Fm1ijt.r+1:1: {{,[I+1:1: II ~ II
8. He has pervaded (all); (is) bright, bodiless, with
no wound, without sinevvs, pure, unaffected by sin. seeing
beyond, wise, transcendent, self-born. (He) has duly
alloted duties .to the eternal' years'.

26. • He " the Atman, spoken of already, hOlS
pervaded all (pari-all mund, agut-has gone'. That is
to say, He is all-pervading like ether. sukram, white;
Aklzyam mean~ bodiless, that is to say, having no
linga-.tanra (subtle body); avrat}am with no wound,
scatheless. Asn2!viram without sinewes; 'QSnllviram'
is to be dissnlved into 'snavah na vidyalt yasmin'
(in whom sinews do not exist). 'Has no wounds,
has no sinews' - these two negate the sthula-s,anra
(gross body). Pure, without dirt, free from the
dirt of ignorance - this negates kizralJa-s,anra (causal
body).· Apllpaviddham
unaffected by the sin of
1. Moha itself has been interpreted to mean avidyll in
Br. Bh. 3-5-1. p. 812.
2. The term • Kara:q.a-s"arlra ~ (meaning avidya) is not
to be found anywhere else in Bhaohyas ascribed to S'adkara.

8J
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right and wrong deeds etc. I 'S-uk/am' and other words
shou!d be converted into the masculine form, because
oftbe beginning (with the masculine) 'sa paryagllt'
and the conclusion with 'kavilz, maTlfsh,' etc.
Kavih means seeing beyond, all-seeing; for the
S'ruti says 'There is no seer olher than this (Antaf)·If.
min)' (Br. 3-7 ~23). Mamshr (wise) should be dissolved
into'Manasah I .,itll ' controller of thc mind', meaning
the omniscient Lord of the mind. Parib/z.,;. (He is)
Paribhii brcausc He is above ('pari') all. He him~clf
is the all-both those above whom He is, and He who is
above' - and therefore He is called svayamhhfi, That Lord,
ever-free', ylftlzatathfatah (duly ) ; being omniscient.
, Yathatathyam ' is dissolved into ratha·thatlza hhavah
(everything as it should be, so); just according to
action, their results and means. Has ordained; arthlfnthings, that is, their respective duties; has distributed
as appropriate to each', to the eternal" 'years', that
is, among the PrajDpaiis called Sa''lVatsaras' (years).
This is the meaning.
lw

It is not known what this 'etc.' signifies.

2. Everything i. under the control of the mind;
mind itself i. controlled by the I.ord.

but

3, The snake in the rope is not d ist inct from the rope,
though the rope on which it i. superimposed i. distinct
from it.
4. He is not to become free after undergoing sadhanQs.
5, Effects of karma regularly accrue to each because
the omniscient Lord knows how to allot them properly.
6. Because these Prajapati' live on throughout each
Kalpa (cycle).
7. See Pras'na 1-9;
accounting for this epithet.

Br, 1~-14

for

the

reason
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JNANA-NJSHTHA AND KARMA.NISHTHA
DISTINGUISHED
27. Here JnlllUl-nishtha (devotion to Juana) after
renunciation of alllsha.! us (desires) stated in the first
mantra 'All this has to be enveloped by the ruler ....
Covet not anybody's wealth', is the first Vedic teaching.
Since Jiiana-nishtha is not possible for the ignorant
who wish to live on, karma·nishtha , devotion to ).arma
as declared by) , only doing karma here one should
wish to live', is the second Vedic teaclling. This (marked)
division of these two (branches of) devotedness,
bas been set forth in the B{hadara" yaka text
also" beginning with "He desired 'may I have
a wife!'" (Br. 1-4-17) (where it has been shown)
"hat for an ignorant man given to desire Karmas
(are the means). From the statement be/rinning with
t Mind alone is his atman, and speech his wife'
(Br. 1-4-17)" it is to be concluded that ignorance
and proneness to desire are the sure (concomitants)
of one who is devoted to karmas. Accordingly,
the fruit of that devotion is the creation of the sevenfold food (Br. 1-5-2», one's remaining in one's nature
as identified with them'. (Moreover), for those that
1. Brhadiira'lvaka is the Brahma'la portion of this
sam e Veda and it is well known that the Bra hma'la portion
invariably explains what is taught in the mantras.
2. This is the advice given to one who docs not possess
all the requirements necessary for the performance of
karma.
3. The seven foods arc Food common to all, hUla and
pTalwla (oblations) or dars'a.piirna miisa; mind, speech,
and priiQa (for enjoyment), and milk. TheBe are explained
inBr.1+2.
4. Here foratmasvar-ilpavastham, the reading 'anatmaIvariipavastham' would have been a better reading, for that
i. what i. meant by tbe context.

8]

RELATION OF 7lfE SEQUEL TO 'THE PR.W.OUS PART

23

have known the Atman by renouncing the three-fold
desires such as wife etc., staying in the nature of
Atman alonc has been pointed out as oppo~ed to
devotion to karmas, by the S'ruti beginning with
, What shall we do with offspring, for to us, this is
the (n-al) litman, tbis is the lob ' (Br. 4-4-22) '.

REI_ATION OF THE SEQUEL
TO THE PREVIOUS PART
28. On the one hand, for the sannyasins devoted to
J oana, the knowledge of real nature of Atman, has been
taught by the mantras ending with ' He has pervaded
all' (Verse 8) subsequent to the;disparagement of the
ignorant hy (the mantra) beginning with' Those worlds
fit for asuras ' (Verse'!). For it is these (knowers)
that are qualified to (know) this and not those who a re
addicted to desires. Accordingly, in thc MantropanisluuI of svetn,..vataras, it has heen distinctly Fa id
" To those who had accepted the revered As'rama"
he taught the supremely holy truth resorted to by the
gathering of ~shis " (S've. 6- 21) etc.
As for th ose who are given to desires and
are devoted to KaTmo, wishing to live conti nuously
performing karmas, this (mantra) beginning with
'andham tamah tblinding darkness)', is addressed.
1. Here it is evident that those who want to att ain the
Atman alone have nothing t o gain by obtaining offspring
which would conduce only for attaining an external heaven.
2. 'alyilalyami61rya'h' may also mean those that have
croned aU the stages of life ; that i!, paramahamsas, who
are above tbe four iisramas ; (those of the cd, bate) of the
house.holder. ascetic and those who have renounced all the
three in order to meditato).
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29. (Question :-) But how is it known that this is
so, tha t it is not (addressed) to all ?
We answer.
Because that knmvledge (which
has been taugh t in the mantra \" When all beings have
become (the one) Atman alone to the knower, there,
what grief, what delusion (can there be) to one
who sees oneness? ", that ,knowledge) no one who is
not a fool, would think of combining (for practice) with
karma or with any other ,kind of) knowledge.' But
here the ignorant (one) etc, is derided in order to teach
combined practice.' And even there what can possibly' be combined with some other act ill accordance
with reason or S'astra, is being declared here. And
that is divine wealth 01' knowledge (meditation) concerning the gods and not the knowledge of the
Supreme Atman. For a distinct result is predicated
in the S'ruti (for that meditation) in the text "By
vidya is attained the world ofthe gods" (Br, 1-5-16).
The disparagement of the practice of knowledge
(meditation) and karma separately, is for the purpose
of recommending their combination, and not solely to
disparage them'; for, to each practice a distinct result

_

...

_-- --

-

1. Knowledge of Brahman which has resulted in nonduality, cannot be combined with even meditation' the kind
of knowledge' 'poken of here.
2.

In mantra ll.

3. Knowledge of Bra bman can never be combined with
Karma, for kanna iB the outcome of ignorance. But karma
and meditation both obtain in tbe sphere of avidya and
therefore can possibly be combined in practice.
4. This is what is called n.hi-lIindll-nYilya. What i. disparaged i. not for the sole purpose of disparagement, but
only to recommend the practic~ of what has been praised.

9)
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is stated in the s'rutis' • By vidya they ascend to
it' (S'a.Bha. 10-5 -4-16), • By vidya is attained the
world of the gods' (Br. 1- 5- Hi), • Those (going)
through the southern path do not arrive there ' (Sa.
Bha. 10- 5-4- 6), • By karma the world of the manes
(is reached)' (Br. 1-5-16). For nothing enjoined in
the S'astra can really become unfit for performance.

THE COMBINED PRAC1:ICE OF
KARMA AND MEDITATION

ar-:~ iPJ: stfii~ ~sf<lm!lqR~~ I
m~q{'l~~~~~m:

IIQ,II

9. Into blinding darkness they enter, who are
devoted to avi'dya. And into even greater darkneu,
they who delight in vidyii.

30. Here":'Into blinding darkness', that is, into darkness
of not seeing (the truth) they enter - Who? They
who are devoted to avidyu. Avidya is that which is
othe rthan vidya, that is to say, karma. This is the
meaning (of avidya). For karma is opposed" to vidya.
They who are devoted to that avidya. The purport is
that those who perform Agnihotra and such other
karma alone, by exclusive devotion to it, enter into
1. That each hal a reoult ascribed to it i. a sure sign
of its not being di,carded.
2. This i. the literal rendering of talra. It means 'of
these two cl asses.' Or, the word may also mean' this being
10 J. The import then would be 'since devotion to karma
would be incompatible with knowledge.'
3. The meaning of the negative particle '" is opposi.
tion, since work i. opposed to knowledge.
4
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such darkness. ' And into even greater darkness than
that blinding darkness,
(hhfi')la iva=bhliya Iva').
Who? 'Who, however, take delight in - are engaged
in - .vidya alone, the knowledge of gods alone.
31. Now, the individual result of each of thesevidyi and karma- is stated as a reason for their being
performed in combination. Otherwise, the two of
these - one with.a fruit stated, and the other without
any fruit being stated in closp. proximity to each
other, would be in the relation of the principal and
the subordinate and the (verse) would be merely
tantological. s

3]Pll'~it'~f<1Q~'S;;'i~'!~f.1Q'i' I
~~~~i)Wffif~

II

~o

II

10. One distinct (effect). they lay, (is produced) by
vidYd, and (quite) another, they say, by a.idYIl. So
have we heard (the teaching) of the wise who have
explained it to UB.
1. That is, they would be in the dark region of ignorant
people who are deluded by the notion of 'me' and 'mine. I
2. According to the reading of the Bhashya iva-eva;
those that give up karma and take to meditation alone
would lose the benefit of both Karma and Upasana.
Compare Gita Bhashya OD • karmayligO vis'ishyate ' (5-2).
and' na niragnih ' (6-1); where sannyasa is derided. For
another interpretation of Vidya, see Appendix.
3. • Ang/illgitaYIl jamitaioa sY1l1 ' is a better reading than
• anglingitaiva s)'ot '. For if each of the two has its own individual fruit, combination would be of greater effect, and thi.
would justify what is stated in the next mantra. But not so
if only one of them has a result, for in that case, the
combination alone is possible and there would be no occasion to condemn the separate performance of either.

11]
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32. One distinct - altogether separate-effect, is
produced by vidya, they say, declare. For the
S'ruti says, . Through vidya, is the world of gods,
to be won' (Br. 1-5- 16), 'Through vidya they
ascend to it' (S'a.Br. 10-5-4-~6). (And quite) another.
effect, they say, is produced by avidya, karma. For
the S'ruti says 'Through karma is the world of the
manes attained' (Br, 1-5-16).
So have we heard the teaching of the wise, of
those who know the truth, of those teachers who have
explained it, that is, (both) karma and knowledge, to
us. Tbis agama' (traditional teaching) has come down
through a succession (of teachers and desciples).
33,

Inasmuch as this is so,

mi "'~Qi ... _~~"<.. ijt I
arNqtIT ~~ d1~ ~'ft'-ll~(fq~

II

H

II

11. Vidya and avidya, whoever knows these
together, (hel crosses death through avidye; and attain.
immortality through vidya.

34. 'Vidya and avidya' that is, meditation'
on gods and karma; whoever knows these together,
- knows these as meant for cQmbined practice by one
and the same person - to him alone who thus com·
bines both in practice, one and the same" goal of life,
1. ,fgama means teaching handed down by a sueCe••
sian of traditional teachers and desciples, who are the
repositories of 'the truth ' verified by seers.
2. The word :Juana' in the Bba.bya, here means meditation, not the knowledge of the Self.
3. The reading' zka.pu,usA/l,tka' i. preferable to • ekaika
purushij,tka'. The meaning i. that the goal of oneness with the
god meditated upon, is attained in two step.. See Br.4-1-2.
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could become attainable gradually'. This is going
to be stated now: Having crossed, having got over
death, that is both natural" action and (natural)
knowledge denoted by the word death, through
avidYii, i.e., by karma. such as agnihotra, by vidyii,
knowledge of gods, he attains immortality or oneness
with the gods. For this attainment of identity with
gods', is called immortality.

THE COMBINED PRACTICE OF THE
MEDITATION OF THE DIFFERENTIATED
AND THE UNDlFFEI{ENTIATED
35. Now with a view to (recommend) the combination of (the meditations) of both the differentiated
and the undifferentiated, the individual meditation
(of these) is being disparaged :-

~ Q'fl J!fct1J~ ~;'{fu~~ I

m1T~~~~m'q~fll=~~n 1I~~n
12. Into blinding darkness .hoy enter, who are
devoted to a.sambhrui. And into even greater darkness,
they who delight in SamMut;.

36. Into blinding darkness they enter who are
devoted to asamhhiiti - 'sambhiltj' means birth - (here)
the effect to which that (birth) pertains. That which
is other than that, is asambhnti. (This is) Prakrti, tlte
1. In two steps :- First the removal of obstacle, and
then allainment of the goal.
2. Naive, in the empirical field.
3. Nne absolute immortality Or final release. See
Appendix for the various interpretations of this mantra by
different writers.

13]
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cause, avi4Jli called avyakrta. Those who meditate on
that asambhiiti called avy akrta, prak,ti, cause, ignorance,' the seed ' of desire and action , of the nature
of not seeing (the truth), they enter into blinding
darkness - corresponding to the very nature of that
(meditation) - of the nature of not seeing (the truth).
And even greater darkness, than that", they enter,
who delight in sambhuti, Ibat is in Kurya-brohma' IThe
Effect Brahman) called HiraQyagarbha.
37. Now (the S'ruti) states distinct effects oftbe
(two) elements of (this combined practice) as the
reason' why both these meditations, should be
practised in combination (by the same person).

3T~~~: ~ll'TT~!~~ll'TTit. I
~RT ~ sttUUJt i) "l~f~~~
13. One distinct (effect), they say, (is produced) by
sambha_a and (quite) anolher, they say, byasambl"wa. So

-- - - -

1. This term inology of calling the undifferentiated
world by the n a me of a vidy a, is not found in any other
Bhashya ascrihed to S'atl kara. S"" Introduction.
2. Avidy" i. the cause of bolh desire and action. The
meaning intended here is, perhaps, th A. t if there ",,\'cre no
undifferentiated form of the world created by ignorance
there would be no world differentiated into names and
forms, and consequently no desire or action on the part
of jivas. See Br.I-4- 7.
3. Here also I Bhuya iva' should be taken to mean
bhiij!lI lva (even greater).
4. Here meditation on Vyakrta is tak,," to mean
that on Hiral)yagarbha. Perhaps thaL would be a more
appropriate epithet. See Introduction.
5. For if anyone meditation had one effect, it would be
a single meditation as per argument in the case of Vidya
and avidyii..
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have we heard (the teaching) of the wise who have
explaintd it to us.

38. One distinct effect, they say, (is produced)
from sambhava that is (from) sambhrni. They. have
explained that (attainment of) a~imil (becolning
extremely subtle) and other such supernormal
powers" is the effect of the meditation of the Effect
Brahman. And likewise, they say, (quite another) is
the effect of (the meditation of) asambhava, asambhiiti,
the undifferentiated (that is) of meditation on the
Undifferentiated; which (result) has been stated (in
the mantras) , Into blinding darkness do they enter'
(mantra
and is called' Prakrti-laya" (absorption
into primordial seell) by the Paur7i~,jkas. So, to this
effect, have we heard the teaching of the wise who
have unfolded (vicacakshir~), explained 'it' to us, the
effect of the meditations on the differentiated and
the undifferentiated.

9"

39. Because this is so, it is certainly proper
that the meditations on Sambhuti and Asombhrni
should be combined, and also because (the combination leads to) one and the same goa1. This is being
stated (by the next mantra) :1. A.)imll (becoming extremely subtle), mahimll (becom.
ing very great), garimll (becoming extremely heavy), logkimll
(becoming extremely light), prlJ/lti (reaching the most dis.
tant object), pr/Jkamya (accomplishing anything desired),
rs,itvam (lording over anything), vas,itvam (influencing any.
thing) - these are the eight supernormal powers attained
by Yogins.
2. One of the four dissolutions when everything is
set at rest as in sound sleep. See VishtJu PurlltJo 1- 7-41.

141
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~ ~ ft;w.j ~ ~H~r~~\ll;f"<.
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ft,"~;f ~ 61~ ~~,~aq~
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14. Samhhrui and Pinl18,a - whoever knows both
these together, (he) cros.es death by Vin&'D and attains
immortality by Sambhrui.

40. Samhhfiti and Vinll.,a - whoever knows both
these together, he crosses death, i.e. want of supernormal powers, as well as the defects of demerit and
other numerous faults by ViM.,a. By meditation on
that (destruction); 'VinAsa' ldestruction)' is so calle-d,
by the identification of the property of destruction
as well as the effect which possesses that property. By
that meditation on destruction, he crosses want of
independence, bad deeds, desire and aU other defects.
Since it is by the meditation on Hiranyagarbha that
supernormal powers such as extreme subtlety, are
acquired,he crosses death, that is, want of powers;
and by Asambhr.ti, by the meditation on the undifferentiated, attains immortality of the nature of Prakrtilaya. 'Sambh"ti and VinAs'a' is to be understood as
statement with omission of the letter'" (in the word
~'l.Itr). so that thrre may be no contraction in the
Sruti stating Prakrti-Iaya.

RELATION OF THE SEQUEL
TO THE PREVIOUS PORTION
41. The fruit to be achieved by human and
divine wealth- according to the SAstra, is up to dissolution in Prakrti.
(Only) thus far is the goal
(tha~_ ~.n_~~ !,eached) in Samsara. Beyond this is the
1.
SO

The differentiated world i. naturally c!estructible,

it is called .. destruction'.

2. • Human wealth' i. cattle etc. needful for Karmas.
and 'divine wealth' i. meditation. Sec Br. 1-4-17.
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fruit of ]nllna-,lishtha (devotion to j liana, which presupposes) renunciation of all cshaQas (desires), to wit,
oneness with the Self which is the All as indicated
before lin the mantra) '(All beings) have become
Atman a1 'ne to the knower' (M. 7). Thus bas been
revealed here the two-fold Vedic teaching of the
Veda, of the nature of engagement in karma and
retirement (from empirical life). Of these two the
Brahmal}a ending in Prava,gya' has been utilized to
explain the whole of the Vedic teaching of Pravrui
(engagement in karma) of the nature of injunction
and prohibition.' And after that, the Brhad ara~ yaka
has been utilized to explain the Vedic teaching of
N ivrtti (retirement from activity)"
Now, whoever' wishes to live by (continuing)
to do karma beginning with impregnation and ending
with tthe ceremony connected with) cremation<, in
conjunction with the vi&ll (meditation) of the Lower
Brahman", as said in the mantra • Vidyl. and avidYIl
whoever knows both these together, (he) crosses
death byallidyil , and attains immortality by vidyll '
(mantra 11) - By what route" will he reach immortality? This is being expiained here ;-I.- In the s'atapatha Briihlllaqa these sixteen K andal
ending with Pravarg,a, two chapters of which deal with
karma.
2. See footnote above.
3. The third chapter of the Pravargya i. the first
chapter of the BrhadiiraQyaka. Hence forward begin. the
treatment of Niv[tti Dharma.
4. See Manu. 2-16 about these rite •.
5. Karma in conjunction with the meditation of
H iraQya garbha leads to Brabmaloka.
6 , Thi. route called Utta(4)la1Ja or DIDII.J4na i. now
going to be explained in the next mantra.

15]

PRAYER AT THE TIME OF DEATH BY PRACTICIAN

33

PRAYER AT THE TIME OF DEATH
BY THE PRACTICIAN OF
KARMA AND MEDITATION
42. 'Now that Satya, that is, the Aditya, the
Purusha who is in the yonder orb and this Purllsha in
the right eye' (Br. 5-5- 2). Whoever is the meditator
on the two-fold Satya the Brahman, and has practised
the karma as afore described, he prays to the Satyl'itman (Atman of Truth) at the approach of time of
death, for the door through which he is to attain
the Atman (as follows): -

~~Qi[itil 1fI5!OJ {{~~Tfititci ~Il:.

ij'iq ~~'tTt~ {{~~t<l t!~

I

15. The mouth of Satya is closed with a golden
disk. (Please) open it then, 0 Piishan. for (this) devotee
of truth, that it may be seen.

43. ' With a golden disk' - here 'golden' means
as though made of gold; disk is a vessel serving as
a lid. (With that) is closed, is shut, covered, the
mouth or entrance into Satya (Truth). 1 Open it,
remove it, then 0 Piishan, for this Satya-dharma
(devotee of Truth) - I am Satya-dharma because
I have Truth as the object of devotion; to me, who
am meditating upon (that). This amounts to saying
that it is full of (dazzling) light. Or (Satya-dharml'iya
may mean) for the sake of the practician of true
Dharma just as enjoined. DrshtaYl, so that vision or
realization of Thee, Satyl'itma (the Self of Truth) may
be possible.
the

td :ra:~:,.odi~k.ahman called Truth, i. concealed
I)

hy
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'{,q~ mr ~& ~TmlRll' ~ ~~ I
~l{t!" ~.rr ti~ ~ ~Tumq ~ q~1lf

~sm,,~1 ~~q: ms~f~

II ~ ~ II

16. .. 0 Piishan, Ekar.hi, Varna, Surya, Prlijii.
patya, take away (thy) rays, gather up the dazzling
light. May I behold tbat most lovely form which i.
thine. That Purusha, who is welI·known, I am He.
J)

44. '0 Fiishan !' The sun is 'Piishan', because
he nourishes the universe. And h e is 'Ekarshi', because
0 Ekarshi! And he is
'Yama' , because he controls everything. 0 Yama ! And
he is 'Surya', because he takes up (his) rays, the Prfj,/a5
and the various kinds of juice of (plants etc.). 0
Surya! (He is) 'Priijapatya', because he is the offspring
of Prajapati. 0 Frajapatya! (Please) take away thy
rays, gather up, reduce them all into one, withdraw
thy dazzling light, (this brilliant) light of thine. May
I see the lovely form of thine through thy own
grace.

he travels (1!shati) alone.

Moreover, I do not beg of thee like (thy) servant.
That well-known Purusha within the solar orb,-whose
constituents are the Vy7ihrtis' - Purusha because He is
of the form of a man ', or (He is) Purusha, because the
whole universe is pervaded by Him of the nature of
life-force' and intelligence or because He lies within
1.

The first word 'Asau' (that) refers to what i. within

the Solar orb;

the second refers to the Purusha made

up of Vyahrtis. 'Dhfw', is the bead, 'Bhuvah' is the arms,
'Svah' is the l egs. See Br. 5-5-3.
2.

Of the same form as of a human being.

3.

The power of activity and the power of intelligence

are the twin attributes of Hi1°O?Jyagarblza.
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That (Purusha)

lam.

"1~{~~qIl6q~~ 1{~r;:6"<. ~I( ,
f)6i:. ~{ smlT ~{ f)6"" ~{ 1\ ~\9 1\
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17. (T.et my) vilyu (be merged in) tbe deathles.
Anila I And then let this body be reduced to ashes.
Om I Ob kratu, remember I Remember my (past)
deed. 0 mind, remember I Remember my (past) deed.

45. And now that I am dying, let my Vlfyu,
that is PriiQa, give up its limitation as confined to
the body, and attain the adhidaivata (divine) Atman,
the all-pervading Anita, the deathless Sutrlltman. The
word' pratipadyatl'im' (let it attain) has to be supplied
(to complete the meaning) of the sentence. • Let this
lingam (subtle body) also, purified by the combined
practice of meditation and karma, depart· (from the
body)'; this is also to be included lin this statement),
on the strength of entreaty for a passage. And then
let this body be offered as an oblation to fire, be
reduced to ashes; let only ashes (of it) remain.
By (the symbol) Om, is denoted Brahman of the
nature of Truth herein called Agni which is denoted
as iden~ical (with Om), because Brahman has Om for
its prat,ka" {substitute for worship} as meditated upon.
o kratu (mind" possessing the function of willing,
remember what is to be remembered by me; the time
~-;Piih' (fortress) refers to the body or ,he heart
within it.
2. Linga or the subtle body should depart and go witb
the dying person to reap tbe fruit of any act.
3. Brahman hal been meditated upon with Om 81 its
lubnitute. Sec SBb. 1-'3-13.
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for it, has come. 1 Therefore recollect what I have
contin',lOusly meditated upon till now. 0 Agni',
please remember also what has been done, whatever
karma has been performed by me from my boyhood.
cO kratu, remember, remember my past deed'. This
repetition is for the sake of(expressing) solicitude.
46. He begs for passage again through another
mantra :-

attr orq ~~r {T~ 3T~11: AYcTlf.t ~<i 'l'FIf.t Fc!~I;,r I
ll.ilIm ~ O{'I' ~ m+r II ~~

~~\i<HIl"'M(lijlq.n

II

I!'. 0 Ag ni, lead us by the good path, for (attaining)
the wealth. knowing as thou doest all our deeds.
Remove from us all crooked sin. We offer thee many
a word of salutation.

47. 0 Agni, lead m, take (us) by the good
path, by the auspicious way. The attribute (good in)
'supalhi1.', is for excluding the Southern Path". I am
tired of the southern path characterized by (incessan t)
going and retmning. Therefore I beg of thee, lead
(us) by the auspicious path free from (incessant)
going and returning for (a ttaining) the wealth, that is,
for the enjoyment of the fruit of karma. (Lead) 'us',
who possess the right to enjoy the fruits of th'e aforesaid good deed, knowing as thou do 'vis-mini' all our
'vaJ!<n~ni' deeds or thoughts.
1. The meditator should remember tbe object of what
is meditated upon, at the time of death. in order that the
effect may be attained (Br. 4- 1-12). The effect of m editation
itself is the effect of karma performed by the meditator.
See BS. 4-1- 1.
2. This i. the !lame of the same god, Satya-Brahman.
3. By which performers of karma (exclusively) go.

18]
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Moreover, (yuyrxlhi) remove. or destroy, from
us all crooked, deceitful sin; the meaning is, (remove
or destroy sin) so that we may become purified, and
attain what we desire.
But we are unable now to do any (active) service
to thee. (So) we (only', offer tIlee many a word,
a good many words, of salutation, We serve (only)
through salutation, that is the meaning.

A DISCUSSION ABOUT COMBINATION OF
VIDYA AND AVIDYA
48. Some raise a doubt on bearing the texts
, He crosses death by avidy a, and attains immortality
by vidYi! (M . II); (and) 'He crosses death by vinil<'a
and attains immortality through asambhuti ' (M. 14').
Hence we shall have recourse to a brief discussion in
order to remove that (doubt).
49. (Objection: ) But what is the reason' for any
doubt here? (The doubters explain what they mean:)
We ask 'Why not the knowledge of Paramatman
itself be taken to be denoted by the word 'vidyi!'
here, and why not 'immortality' also' ~ be taken
in the primary sense of the word) amrtatvam ?
1. See Appendix and Introduction wi th regard to
these two mantras and the Bhashya thereon.
2. A doubt is possible only if there be two alter.
natives. Where are the alternatives here 1
3. Vidyll and amrtatvam have two meanings, knowledge
and rclea.e respectively on the one hand, aod meditation
and ouene.. with me god meditate<l upon, on the other.
Why not take the primal'y meaning itself 1 Thls i. the
reason for the doubt.
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(V.dl'intin :) Since there is opposition between the
knowledge of Paramatman as described and karmas,
the combination (of the two) is impossible' (And so
this impossibility itself is the reason for the doubt.)
(Doubler:) True, but the opposition (itself)
cannot be ascertained, inasmuch as opposition and
want of opposition, rest on the S'lstra as the \ only)
valid means of knowledge.' (To explain :-) Just as
the performance of avidya and the devotion to vidyll,
are to' be known from S'listra alone, so also the
mutual opposition and want of (mutual) opposition
(are to be ascertained from S'listra alone). And just as
(the prohibition). 'One should not kill any creatures'
known from the Slistra, is countermanded by (the
injunction) 'one should kill a sheep in a sacrifice (? ) ,
(in) the S'astra itself, so also, would it be in the case
of knowledge and karma", and the combination of
knowledge and karma'.

50. (Conclusion:-) No, for there is the S'ruti
(text) • These two are far distant (from each other),
(mutually) opposed and moving in different directions,
(this) auit[yli and what is known as uid)'ll ' (K. 1-2-4).
1. See the last foot·note on page 37.
2. The objector says that S'lIBtra i. the only mea ns of
knowing whether there is opposition or not; reasoning
hal no place here.
3. If one S'ruti says they are opposed, another can
countermand it.
4. And on the authority of the Sruti, combination of
karma and knowledge, may be possible, since the SO
ruti
enjoins it. (It will be noted that the objector here takes
the Sruti as the sole authority in all superlensuou8
matters).

18)
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If it be said that there is no (mutual) opposition
because of the text C Vidya and avidya ' (M. 11), we
say 'no', for there is opposition as regards the cause,
nature and the effect (of tbe two); and, moreover,
opposition and absence of opposition cannot be alternately presumed at will.
(Ohjection :-)
Since combination has bren
enjoined, (we have to conclude) that absence of
opposition alone (is to be understood here).
(Reply :-) No, for (the two) cannot co-exist.
(Objector :-) Vidya and avidya can both exist
in succession.
(Reply :-) No, for when once vidya is born,
avidya cannot exist in the person in whom (vidyl)
exists. It is well-known that when the knowledge
arises of fire being hot and brilliant, there cannot
arise the misconception that fire is cold and not
bright, in the very same person in whom the former
knowledge has arisen; nor any doubt about that, nor
absence of that knowledge. For there is the S'ruti
denying the possibility of the existence of grief,
delusion and the like: 'When, all beings hav.e
become Atman alone to the knower, there what
delusion, what grief (can there be) to one who sees
oneness?' ~M. 7). We have already said that
inasmuch as avidya can ~never) possibly remain (in
the knower of truth), karma having that lavidyl) for
its cause cannot consistently be (for him).
51.

In the texts

C

amrtamt as-null' (M. 11, 14)

1.' Amrtam' (immortality) refers to both the passages
connected with the combination of vidya and avidyii, and
lambhiiti and asambhiiti.
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immortality is only relative. If the knowledge of
Paramatman be taken to be denoted by the word
vidya, the prayer for an entrance of path etc. 1 in the
text beginning with Hiral!ma)'ma (' with the golden
disk') etc.' becomes meaningless. There the practice
eujoined is in conjunction with meditation and not
with the knowledge of Paramatman. So, we close
the discussion at this point, since the purport of the
mantras (has bcen shown to be) as we have interpreted
them.'
Here ends the Bh fishya of the Vlljasane)laSamhitopanislzad, by Sri S'a,;kara Bhagavatpllifa, the
Para7llahamsa.paTwrlfjakiiClir)la, the desciple of revered
Govinda Bhagavatpiida.

Om

Tat Sat

1. Entrance i. prayed for in mantra 15, and path in 18.
2. The verse Ggn~ nGya i. of course also included in this
.ent~l1ce~

3. See Appendix.
4. We cannot be sure that colophons like this at the
end of each Upanishad·Bhashya, are directly from the
pen of S ankara, .inee they vary in phraseology in different
manuscripts ..

SUMMARY OF THE TEACHING
OF THE UPANISHAD
(ACCORDING TO THE BHASHYA)

1-3. All that i, in the universe i. pervaded by the
Lord or the WitnesBing Atman and i. essentially identical
with Atman. One who hal realized thiB, renounces all
the three desireB attainable in the three worlds of men,
manes and god., and devotes oneBdf to contemplation of
Brahman. One who is unable to know this, should devote
oneself to karmas throughout one'. life. Those that have
not realized the nature of their Atman, are enveloped in
the blinding darkness of ignorance. They commit the sin
of luicide and as a consequence of cbat suicide, whirl in
the trammigratory world.
4-8. While this Real Self is really untouched by the
body, the lenses and the mind, it appears to the ignorant
be many in number, and subject to the many changes of
mundane life due to these conditioning associate.. But the
enlightened person who sees that this Atman i. really the
.ame Self in aU beings, and being body!.s. and beyond
the bond. of good and bad karmas. and that He is the only
Reality, transcends all grief and delusion.

'0

9-14. The combined practice of both karma and
meditalion, yields a more beneficial reBult than each of
them practised singly. For those who practise them in conjunction, crOS8 death - that is, overcome the evil eff~ct8
of natural activity and knowledge - and attain onenes. with
the god whom they meditale upon. Brahman to be medi·
tated upon, is two-fold - differentiated and undifferentiated.
Those that meditate upon both these together, eros. deaththat iB, get over the limitations of power &c. - and attain
the immortality of diIBolution into praIq-ti and get beyond
pleasure and pa i n.
6
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Thus far is the goal that can be reacbed in empirical
life. To go beyond this, one should have recourse to the
knowledge of Brahman already explained and attain final
release.

]5-1S. Those that practise meditation upon SatyaBrahman (referred to in Br. 5-5-2) and practise karma
laid down in the S';;:stra. go with the permission of the
Lower Brahman in the Sun, by the Northern Path and
attain relative release.
Release is two-fold - relative release attained through
combined practice of devotion and karma, and final
absolute Release attained through the right knowledge of
Brahman as it is_

THE IS'AVASYOPANISHAD
(Mldbyandlna Recension)
The Bhluhya on the 18,/J Upanishad ascribed to S'atikara,
• according to the KaQva.Rccension. But elsewhere,
Ihashyas ascribed to S'ankara, explain the eleventh mantra
the nineteenth according to Madhyandinal according to
.he order of the mantras in the Miidhyandina version only.
'He give below the Madhyandina version for comparison ;-
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('Om' hi the name, 'klJam' i! the form. One should
m~ditate. upon Brahman as aU.pervading like the ether.
eternal and the All.]

APPENDIX
Sutra·Bhashya on verse 2
The Bhashya on Su. 3-4-13 agrees with the
Bhashya here given and says that the language of the
mantra is general enough, and there is nothing which
restricts karma to the enlightened person. The next
Sutra and the Bhashya thereon, however, gives an
alternative interpretation to the mantra :~!I!iil's!1lfll;r'"

~.

11. - 11 -111·

" There is an alternative interpretation advanced
here. Even when the word 'doing' (karma) is construed so as to be connected wilh the enlightened
person alone on the strength of the context, this must
be taken to grant the (performance of) karmas to
eulogise knowledge. For the verse later on says
'Karma would not cling to the man'. This is what is
intended to be said here: 'Even if the enlightened
person should continue to do karma throughout life,
karma would not taint him; for such is the power of
knowledge'. Thus, that same vidya is eulogized."
[See Glta.Bhashya on 4-20 and 4-23,24. where this
view i. supported.1

B(hadaraQvaka BhAshya on verse 9
In the Bhashya on Br. 4-4-10, verse 9 of the /",a
occurs as a verbatim reproduction. But the meaning
given is different; 'Into blinding darkness, darkness
that does not allow perception of truth and restricts
one to mundane life they enter, they attain - Who?
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" Those who are devoted to avidYII, who follow what is
distinct from vidyll, what is of the nature of ends and
means. Into (darkness) greater than that, as it were,
they enter.
Who? Those who delight in, take
delight iu Vedic vidys, in the vidyll, Vid)'lt alone which
treats of things created by ignorance, dealing with
karma; that is to say, those who think that the Vedas
purport to teach injunctions and prohibitions alone,
and tbat there is nothing beyond that."
[Compal'e Glta-Bha, hya on 2-41.]

EXPLANATION OF THE ELEVENTH VERSE

IN OTHER BHASHYAS
Advaita-Pr"karl!\1a (25th Karika) :" It is certainly true that the condemnatioll of
the exclusive meditation of sambhuti, aims at the
injunction of the combined practice of the medi.
tation upon the deity (HiraQyagarbha) with IctJrma
(ritual) called viM.,a. Yet the combined practice
of the meditation upon the deity and karma, is
(also) for the result of purifying the aspirant trans·
cending death in the same way as the practice of
karma called vinlls'a is for transcending death of
engagement in action due to innate avit!1li. (This
present combination is for transcending) death of the
nature of the two eshagss ldesires) of the means and
ends. For a man would be purified (only) when he is
free from the death of the nature of the two desires.
Hence, the Avidya of the form of combined practice
of meditation upon the deity and karma, is for the
purpose of trans,cending death. It is only'in a person
who has crossed the death of ignorance of the Il'lturc
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of desires, and has become dispassionat(', that Vidyll
(knowledge) of the unity of Brahmatman necessarily
dawns, if he is intent upon enquiry into the meaning
of the Upanishat S'astra. And the Brahmavidyl which
comes subsequent to the previous avidyi to one and
the same person, is in this sense said to be 'combined'
with avidya. Hence the condemnation of sambhiiti,
is to be regarded as meant for condemnation only
with reference to Brahma-vidya, the means of immor·
tality (final release), although it is the means of
removing impurity in so for as it is subordinate to
another context.»
[That .ambhuti i. "ecommendcd a. a mean. for (rdative)
immortality. is only for enjoining the combined practice of
Upisana and karma. But since lubsequently it is called
ouidylJ al contrasted with Brahmavidya. condemnation of
I8mdhiiti Stands unannuled.]

Aitareya Bhashya:(IntrodU&tion to

an,'!l 'If ~ll:l\ij; ~'IIfSl smft~)

As for the mantra • flhrI onhi "I 0fI!!(;it'fi '" •
(whoever knows both vidya and avidya together),
it is not to be interpreted as teaching that avid}'a also
coexists with the vidYli - (knowledg'e) of one who is
enlightened - but only as implying that these two can
never exist simultaneously in one and the same person,
just as both the notions of nacre and pearl, cannot
co· exist in one and the same person. For we find it
taught in the Kllthakq • Far distiant from each other.
and moving in opposite directions, are these two, that
which is called avidyl, and (that which is known) as
vidya(Ka. 1-2-4). Therefore, vidya being there, it is
not possible for avidya to thrive. For there is the
«
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s'ruti (text) ~inning with • Know Brahman through
tD{lDS' (Tai. 3- 2). The means of the dawn of vidylZ
such as tapas and karma like approaching the teacher
is called avidya, because it is the product of avidya.
Having produced vidya by that means, one crosses
death, that is desire.
The one who has got rid
of desires ("sha!}as ', attains immo~tality through
Brahmavidya. It is to point out this fact that the
verse says 'Having crossed over death by avidya,
one attains immortality by vidra.' "
Taittiriya BhAshya (on 1-11)

" Karm .. s have been taught before beginning
Brahmavidya exclusively. And once vidya has dawned,
• He attains the stability of fearlessness' (Tai. 2-7),
, He is afraid of nothing whatever' tTai. 2-9 >, (He
is not troubled by the thought ) 'Why did I not do
the right deed?' (Tai. 2-9) - by such texts as these
(the S'ruti) teaches that there is no karma whatever
for the enlightened. Hence we have to conclude that
religious works are meant for the production ofvidya
by the removal of sins committed in the past. This is
also because of the mantra 'After crossing over
death by avidya one attains immortality through
vidya.' • (ls'a. Madh. 14.)
From the three extracts from the Upanishad
Bhishyas, we learn that in the first passage troidylZ
means the combined practice of meditation and
karma; in the second, the means of right knowledge
such as tapas, is avidya; while 1n the third, karma
performed for the purification of the mind is avidya.
It is clear that in all these passages avidyA is the
means and Brahmavidya ~a the end aimed at·
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The 'combination' of vidya and:avidya according to
these excerpts, is only their successive practice by one
and the same person. Avidya is only the indirect
means, while vidya is the direct means of final release.
It is evident that the Mildhyandina recension
alone, is suited for the purpose of all these three
interpretations; for the concluding statement there,
directly refers to the Pure Brahman (oif '" Q) and
the verse relating to meditation on sambhuti precedes
the verse relating to avidya and vidya.
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GLOSSARIAL INDEX
OF THE SANSKRIT TERMS IN THE DHASHYA

'.B.- The numbers quoted refer to paras in the translation.
1~'-Not ancillary to Karmas (rituals) enjoined, 1.

Ilflfif"l -Relation betw..en tbe principal and the subservient.
No luch relation i. sought to be enjoined between
meditation and karma or between tbe meditatioN on
the differentiated and the undifferentiated (Brahman),
31.
IIllIT'P{.-Misapprebension, 3; absence of rigbt knowledge, 3,
12,50.
WIfiInIl~~-Perfections (sitldlzis) which accrue from tbe
meditation on the nature of Hirallyagal"bha, 3S.

lIti (~)-Fruit

of Vedic karma to be reaped in tbe other

world, 1, 2.Rr.l~~'-Tbo.e wbo are the authorities in determining

the qualifications needed for the performance of karmllS,
2.
• "\-I'I,",,-Of the nature of the prealding deity, 45.
~-Superimposed

hy ignorance, 5-

~'-Limitatjon due to connection with tbe body,

45 .
• ortiI~~:-Di.qual i fying defects, 2.
8I3~:-Merely

repeating what i. already known in order
to reveal its relation with the aequeJ ; teacbing nothing
new, 22.
~Fal.c appearance, 5 •

• oal.~- Tbe inner psychic organ in its four atpect. of
aspect), buddhi (inteUect), <ilIa (awarene..
or memory), ohallkllra (egoity). In thie Upanisbad munas
refers to its aspect oftbinking on dinant objects, 15.

ml/tlos (thinking

8
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IlIq,lIr-The lower Brahman, 'Hira'IJyogarhha', 4l.
~'!1I;-The subject proposed to be taught, 4.

WlliPl;- (I) Immortality, The Highest Goal of life, viz.
release, 49. (2) Relative immortality, such as ODenelS
with the gods or dissolution in PraTer/i, 34, 40, 48, 49.

1Ifihn- (1) Nescience or misconception of Atman, 12, 24, 26.
(2) Karma which is other than Vidya (meditation), 30,

31,32. (3) The undifferentiated seed of the world. It is
med in this lalt lense only in this Bhlilhya, and nowhere
else in any other Bhlishya ascribed to S'aJlkara, 36,

~-The effect of aviJYIJ such as delusion and grief, 24.
~The

subtle, potential state of the differentiated
world ; Brahman as presiding over it, 22,

1Ii1I1!ili1\- The undifferentiated form of the world, a"YMr1a,
35, 36, 38, 40.
qu:-Beings hampered by desires of the fruits of their
karma, 12.
iIII'RI:- Teaching handed down

by successive series of
teachers and desciples, 32.
(2) the real self of all beings, I, 2,

1f1mI-(1) Oneself, 6, 8;

3, 5, 7, 10-12, 14, 17, 18, 20, 21, 23, 26, 27.

~_J¥lI9':-The reflection or semhlance of the Pure Con·
8ciousncss of A tman, 1~6

1I!m!lf1'!1iIl!1-Being devoted to the knowledge of Atm a n, 8.
_~-The

real nature of Atman, 14, 16, 2u.

~1iIl!!' ~~''!'{-Staying in the intrinsic nature

of Atman, who is one's real Self, 27.
~~~~'{- The intuition of the absolute onene.. of
Atman without a second, 3. 29.

,"~\IIlIG• •~ Il;;l-Hiravyagarbha (Brahman) who resides in
the Bon, 43.
.rI~~'{-Relative immortality, not absolute release, 51.
~'{- To be reached hy going; one of the four varieties of
the fruit of karma. 2.
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,VI-The Lord. the real Self of all. 26-

t·{~~"'. ,~- Contemplating On the real nature of
e"erything as Atman, 5, 7.
~ql"i{;-To be produced; one of the four varieties of the fruit

of karma. (see ''IT''Il{). 2a-qtRr:-Conditioning as.oclate which serves to distinguish
something without being its actual characteristic, 15.
~~IJ;.-The

three-fold desire which binds one t o mundane
life. 5. 10. 27. 41.

."~'~-The characteristics of the transmigratory
soul. such a. being an agent and experiencer of the
fruit of action, 2.
~~-(1) Vedic r itual such a s the Agnihotra. 1, 2, 9.
(2) Any action. 34.

...~IiI~I-Devotion to the performance of Vedic karma,
10,28.
~I-Being subservient to karma, 1.
~qIli11lft.1f.-(1) Grief and delusion as the seed of desire and
action. 24. (2) The undifferentiated prakrti. avitlyll. 36.
(This equation of Prak,ti with avidy a. i s not to be
found in any other Bha shya ascribed to Sankara.)
If;l~-The

cause; another name for the undifferentiated
subtle state of the world. 36.

~'~I>1"'ft'If.-The causal body, or avidya. 26. (This term i. not

found to have been used in this sense anywhere ehe in
Bhashyas ascribed to Sankara.)
~illlI- The effect Brahman, otherwise known as aparabrahm.
(Lower Brahman), Hira"yagarbha residing in Brahmatoka. 36,38.

owl,"""\fllII-The aggregate of body and senses, 21.
~1I1fiIf!5tl1- Change or movement of the aggregate of the
body and the senses, IS.

1lil"i'lli('l1W1l1J1i!1- Croups consisting of body and senses, 21.
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oft5l:-The Gitas, ,;'Iokas compo.ed by Vyiisa, containing
Sri Krishna s teaching addressed to Arjuna, 2.
7

~tql"-The knowing li tman, 21.

'a;fI1¥JT9':-Semblance or reflection of the consciousness of
Atman.15.
\1I1111i!~IlJI!II'I~-The three-fold desire for wife etc.,

:G1'I'l- (1) Meditation, SO, 34.
of Atman, 10, 29.
SlllIliItlI-Devotion to knowledge
10, 27, 28.

27.

(2) Knowledge or intuition
Or

intuition of Atman alone,

n:-Darkness, ignorance, 20, 36.

\'II~'f"':-A knower wbo bas renounced (all) desires, 6.
!(~IlJJlI,'j:-The 'southern' path, tbe way by whicb performers
of karma. go to tbe world of the mane., 47.

Ii ~-The result of karma experienced in this very life,
sucb as spiritual splendour, 2.

it<I~JI"""'l' It'tI'l!!''''IEf:-Becoming one with tbe deit)' medi·
tated-upon, 34.

~ hl{-Divine w~altb, meditation on SOme god. 29, 41.
(II~'I.-The world of tbe nature of dua lity, 5.
'1"f';nd~ql"'l- Evil of tbe nature of good and bad deed. elc.,
26. (Even good deed. are regarded as e.il from tbe
Itandpoint of Reality).
"'Q~","'I.' IIlQQfii;qll"II'1.-(The bundle of effects of tbe
prime caUle, Brahman) ; Dame. form, and action. 5, 20.

•

lIAiP~ql{-(The nature of Atman) essentially eternal
ConsciousnelS, 18.

1It~'-The l.ord who i. ever.free, 26.

1iI""'~"''l-Free from aU conditioning a .. ocia les, 15.
f.I!i",.-Altributele •• (Atman), 21,
Wori\q-:-Witho\1t any specific f~ature, 21.
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1lI~lfltT'-The path of renunciation and returning to Atman,

10,41.
fOA'liI~~lItTl"l.lI'I.- (Vedic rile) beginning with impregnation

and ending with funeral rites, 41.
Q"{lfllill-The Supreme ALman (Self), Ihe real Alman, 5.
Q"{IIIUI"l":-Tbe state of being the real Atman, 12.
'l{IflUIlQ"l'lll.. Q"'IfI!II",n-Knowledge or intuition of tbe real
Alman, 29, 49, 50.
'R1l1m:n.t"l-ReaIly real, !I.
'f("Nlm~IIIf.-The vision of the reaIly real

11 tman, 23.

ORit'ln::-Tbe highest Lord (Atman), 5.
'lft1llZ.- Itinerant mendicant, 21.
~iU""llI'lIl.-Tbe three· fold desire for son etc. , 5, 6.
~ :-(l) Man, 34 ;
(2) Hiral)yagarbha, who.e two powers
are constituted by coslnic activity and intelligence, 44.

S'''IIl:·· Goal of life, 34, 39.
ot\-"rur'lil.-Tho.e wbo are versed in tbe lore of Puriil)as, 88.
A!lftr'-The primordial matter or tbe undifferentiated state
of the world, 38.
SJ!ih'l:-Absorption in tbe Atman cond itioned by tbe undifferentiated state of the world, 38, 40, 4l.
~'l:-Creators

appointed by the Lord or Supreme Self,

26.
sA\~-A substitute, such as the symbol Om which is medi-

tated upon as Brahman etc., 45.

IIIIl<lmll-The inner Self, 5.
IIIIII'l:-Modification of the mind (witnessed by Alman), 2],

lI'iIa'IIlI.' Result or the fruit aimed 81;

or.e of the four
preliminary 'considerations which any work profosed
to be written has to satisfy, 4.

~1!l1\1Ol,;nl: -Any rite or karma enj oined or probibiled, 41.
1qI~1JIl:-Saryaloka, the world where Hiulnagarbha .. sides,

15.
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"G"F.re~-Human wealth, such as cattle, or karma to be
performed with the aid of such poaoessions, 41.
~-One

who longs for release from the bondage of
mundane life, 21.

'l!(i:-Death, secular activity and knowledge, 37;
deed., limited power etc., 40.

Evil

tew~. ~~-The subtle body consilting of mind etc., 26.
~161:·Births where the fruits of karmas are to he experi-

enced, 12.
1l\q;1<'l:- (1) Conception, modification of the mind, 15 ;
(2) An alternative presumption, 50.
Il\ti({artll~-The bundle of effects. the phenomenal world.

5.

~ffl-To be modified. one of the four effectJ! of karma, 2-

fiW1-(l) Meditation, 3D, 31, 32;
10, 28, 49, 50.
&ln~a1{-The

(2) Knowledge of Alman,

world differentiated into names and form., 36,

37,40.
"IVW1ll'I,{-To be
S'astra or Veda. 41, 49.

_~.

koown only through the

~~~mll-Named

'Samvatsaras' (years); Praj apati. or crea·
tors appointed by the Supreme Lord, for each cycle, 26.

~gR"Iri'-Evils incidental to mundane life, such as grief and

delusion, 3. 17.
~~ilil~~-Something to be purified; one of the four kinds of
things subservient to Vedic karma, 2.
~'l:-Volition, one of the functions of the mind,

15.

~-(1)

Real (Atman) as opposed to the unreal phenomenal
world. 5. (2) J n the epithet • UI-,,"tlhtmlZ4 ': uue Or
effective. 43. (3) Hira'lyagarbha WIIO resides in the
orb of the sun, 42.
_Inn-Atman called Satya or 'Truth', Lower Brahman, 43.

~:-Creation of the seven foods (results of karma), 27.
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q.":-Combined praetice of karma and meditation, or of
the meditation of differentiated and that of the un·
differenti ated (Brahman),29, 31, 34, 35, 37.
~1I1'>l: - R elation, one of the four preliminary considerations
which every Iilerary work should satisfy, 4.
~~- WitDC!!sing l uman who directly intuits all
modifications of the mind, 21-

flq,{{lIIiI-AIl creatures, animals and plants, 21, 23.
~;ml~:-Being the Self of all creatur<s, the one Ahsolute

Self, 4l.
"",,",llii\~~:-The distinction of ends and means
obtains in the field of karma, 29.

which

~~- Call.d the Sillra, Lower Brahman in His capacity

of presiding over a ctivity of all creatures.
called Prllt]iI or Vnyu, 18.

He is also

m"lf"''''~- (Atman) conditioned by an aSlociate, 15.
~ .. ~- Gro •• body, the ordinary body consisting of hands
and feet etc., as contrasted with the • Linga.s'anram I
(which .ee), 26.

~mdir~-Natural. (I) Innate (ignorancei, 3;
(2) superimposed (by na tural ignorance), such a s the property
of being an agent a nd enjoyer of the fruit of action, 6.

_~fl~: -The • Effect Brahman' residing in Brahma-IOka,
to be reached by means of meditation, 36, 40.

